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Chapter 4 Jnana Karma Sannyasa Yoga: The Yoga of 
Knowledge, AcƟons and RenunciaƟon 

Śrī-Bhagavān uvāca 

1   imaṁ vivasvate yogaṁ, proktavān aham avyayam 
     vivasvān manave prāha, manur ikṣvākave ’bravīt 

Then Bhagava (Kṛṣṇa) said: I (aham) taught (proktavān) this (imaṁ) 
imperishable (avyayam) yoga (yogaṁ) unto Vivasvān (the solar deity, 
Sūrya, the Sun); Vivasvān told (prāha) it unto Manu (Progenitor of 
Mankind on Earth, while Brahmā is the progenitor cosmic mankind race, 
or PrajāpaƟ or Pitāmaha, Grandfather); Manu (manuḥ) said (abravīt) it 
unto Ikṣvāku (founder King of the Indian Solar Dynasty (Sūryavaṃśa) to 
rule over Kosala from the capital city of Ayodhyā). 

Commentary: Who is Kṛṣṇa? 

In the narraƟve of the Bhagavad Gītā, Kṛṣṇa is revealing that his physical 
presence in the Mahābhārata era is an incarnaƟon (avatāra). As the 
underlying source of the cosmos, he existed prior to the sun deity 
Vivasvān, Manu, or any created enƟty. 

In the very next verse (Bhagavad Gītā 4.4), Arjuna expresses the exact 
same reacƟon: aparaṁ bhavato janma paraṁ janma vivasvataḥ, katham 
etad vijānīyāṁ tvam ādau proktavān iƟ  

"Your birth was recent, whereas the birth of Vivasvān was ancient. How 
am I to understand this, that You taught it in the beginning?" 

Kṛṣṇa’s ExplanaƟon (Gītā 4.5–4.6)  

Kṛṣṇa addresses this apparent contradicƟon directly: 

 Unbroken Cosmic Memory: 

bahūni me vyaƤtāni janmāni tava chārjuna, tāny ahaṁ veda sarvāṇi na 
tvaṁ veƩha parantapa (4.5) 

"Many births have passed for Me and for you, O Arjuna. I know them all, 
but you do not."  
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Human beings are bound by Ɵme and karma, forgeƫng past existences, 
whereas the Supreme Being retains complete, conƟnuous awareness 
across all cycles of creaƟon.  

 The Nature of His ManifestaƟon: 

ajo 'pi sann avyayātmā bhūtānām īśvaro 'pi san, prakṛƟṁ svām 
adhiṣṭhāya sambhavāmy ātmamāyayā (4.6) 

"Indeed, being non-generated in the physical plane and thus having a 
physically non-decaying essenƟal nature ātmā, and furthermore being 
the sovereign controller of physical manifestaƟons, mastering My own 
physical manifest, I manifest into physical presence through My own 
projecƟon power."  

2   evaṁ paramparā-prāptam, imaṁ rājarṣayo viduḥ 
     sa kāleneha mahatā, yogo naṣṭaḥ parantapa 

Thus (evam) received (prāptam) through disciplic succession 
(paramparā), the royal sages (rājarṣayaḥ) understood (viduḥ) this 
(imam). By the lapse of long Ɵme (mahatā kālena), that (saḥ) yoga 
(yogaḥ) was lost (naṣṭaḥ) in this world (iha), O conqueror of enemies 
(parantapa, Arjuna). 

3   sa evāyaṁ mayā te ’dya, yogaḥ proktaḥ purātanaḥ 
     bhakto ’si me sakhā ceti, rahasyaṁ hy etad uttamam 

That same (saḥ eva) ancient (purātanaḥ) yoga (yogaḥ) is today (adya) 
declared (proktaḥ) by Me (mayā) unto you (te), because (hi) you are (asi) 
My (me) devotee (bhaktaḥ) and (cha) friend (sakhā); for this (etat) is the 
highest (uƩamam) secret (rahasyaṁ). 

Arjuna uvāca 

4   aparaṁ bhavato janma, paraṁ janma vivasvataḥ 
     katham etad vijānīyāṁ, tvam ādau proktavān iti 

Your (bhavataḥ) birth (janma) was recent (aparaṁ), whereas the birth 
(janma) of Vivasvān (vivasvataḥ) was ancient (paraṁ). How (katham) am 
I to understand (vijānīyām) this (etat), that You (tvam) taught (proktavān) 
it in the beginning (ādau)? 
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Śrī-Bhagavān uvāca 

5   bahūni me vyatītāni, janmāni tava cārjuna 
     tāny ahaṁ veda sarvāṇi, na tvaṁ vettha parantapa 

Then Bhagava (Kṛṣṇa) said: Many (bahūni) births (janmāni) of Mine (me) 
and (cha) yours (tava) have passed (vyaƤtāni), O Arjuna (arjuna). I 
(aham) know (veda) all (sarvāṇi) of them (tāni), but you (tvam) do not 
(na) know (veƩha) [them], O conqueror of enemies (parantapa, Arjuna). 

6   ajo ’pi sann avyayātmā, bhūtānām īśvaro ’pi san 
     prakṛtiṁ svām adhiṣṭhāya, sambhavāmy ātma-māyayā 

Indeed (api), being (san) non-generated in the physical plane (ajaḥ) and 
thus having a physically non-decaying essenƟal nature ātmā 
(avyayātmā), and furthermore (api) being (san) the sovereign controller 
(īśvaraḥ) of physical manifestaƟons (bhūtānām), mastering (adhiṣṭhāya) 
My own physical manifest (svām prakṛƟṁ), I manifest into physical 
presence (sambhavāmi) through My own projecƟon power (ātma-
māyayā). 

Commentary: Restoring Clarity: Re-EvaluaƟng Ajaḥ and Avyayātmā 
Beyond TradiƟonal Dogma 

The tradiƟonal rendering of ajaḥ (aja) as "eternal/unborn" and 
avyayātmā (avyayātman) as "imperishable soul" obscures the 
operaƟonal physics Kṛṣṇa is outlining. 

Just as nitya, anāśin, and aprameya (Gītā 2.18) define how the embodied 
enƟty (ātma) survives physical destrucƟon, ajaḥ and avyayātmā define 
how the enƟty operates outside the physical plane of biological origin 
and thermodynamic decay. 

1). Ajaḥ (Aja): "Unborn" vs. "Non-Originated in the Physical Plane" 

 TradiƟonal Error: TranslaƟng ajaḥ as a vague mysƟcal aƩribute 
("uncreated," "eternal god") frames it as an incomprehensible 
metaphysical asserƟon. 
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 Etymological Root: PrivaƟve prefix a- ("non-" / "not") + jaḥ (from the 
verbal root jan, "to be born," "to be generated," "to come into 
biological manifestaƟon"). 

 Literal Sense: A-jaḥ literally means "non-generated," "unborn," or 
"not produced through physical birth." 

 The Reality: Biological bodies (deha) are generated (jan) through 
physical concepƟon, cellular division, and spaƟal assembly. Kṛṣṇa 
stresses that the real enƟty (ātmā) does not originate at biological 
birth. It enters the physical container from outside the physical 
system. Because physical birth (janma) is merely the pairing of an 
ātmā with a temporary physical vehicle, physical death (mṛtyu) is 
merely its decoupling. The ātmā itself is ajaḥ—it was never 
generated by physical parents or formed by physical elements. 

2). Avyayātmā (Avyayātman): "Imperishable Soul" vs. "Physically Non-
Decaying Inherent Nature" 

 TradiƟonal Error: TranslaƟng avyayātmā as "imperishable soul" 
treats it as a staƟc, dogmaƟc label rather than describing its 
immunity to physical decay of the body. 

 Etymological Root: PrivaƟve prefix a- ("non-" / "not") + vyaya 
(from vi-i, "to pass away," "to decay," "to spend," "to undergo 
reducƟon or loss") + ātmā (ātman, "self," "essenƟal nature," 
"underlying structure"). 

 Literal Sense: A-vyaya-ātmā means "having a nature (ātmā) that 
is free from depleƟon, loss, or physically decay (avyaya)." 

 The Reality: Every structure in the physical world is subject to 
entropy (vyaya)—maƩer degrades, physical bodies age, wear 
out, and lose energy. Avyayātmā indicates that the non-physical 
core enƟty ātmā operates under non-physical laws: it does not 
suffer structural aƩriƟon, energy loss, or qualitaƟve degeneraƟon 
through the wear and tear of Ɵme. Even while operaƟng through 
a physical body that is steadily decaying, the underlying ātmā 
retains its essenƟal integrity unchanged. 
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The Dimensional Synthesis: OperaƟonal Reality of 4.6 

When Kṛṣṇa states in 4.6: ajo ’pi sann avyayātmā... 

"Indeed, non-originated in the physical plane (ajo) and having a 
physically non-decaying nature (avyayātmā)..." 

he is not indulging in abstract theological self-praise. He is staƟng a 
concrete principle of dimensional physics: 

Term 
OperaƟonal 
OperaƟonal 
Boundary 

Physical Contrast 

Ajaḥ 
Non-generated by 
biological concepƟon 

Unlike the physical body 
(deha), which is 
born/assembled 

Avyayātmā 
physically Non-
decaying; immune to 
physical entropy 

Unlike physical maƩer, 
which undergoes wear, 
aƩriƟon, and decay 

Anāśin 
Physically non-
perishing 

Cannot be destroyed by 
weapons, fire, or trauma 

Aprameya 
Physically 
immeasurable 

Cannot be detected, 
weighed, or bounded by 
3D physical tools 

Nitya 
ConƟnuously lasƟng 
/ inwardly abiding 

Persists conƟnuously 
across physical realm 
changes and deaths 
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The Trap of Involuntary ReincarnaƟon 

Because the ātmā is physically non-perishing (anāśin), non-generated in 
the physical plane (ajaḥ), and physically non-decaying (avyayātmā), 
physical destrucƟon (trauma, weapons, war) cannot terminate its 
existence. It simply survives the collapse of the physical vehicle and 
remains bound to the universal laws of decay and dissoluƟon within 
saṃsāra. 

These aƩributes confirm dimensional immunity to physical forces—they 
do not imply that the enƟty (ātmā) itself has gained absolute freedom or 
has already aƩained liberaƟon from worldly trappings. On the contrary, 
because it is defiled and trapped, it will conƟnue to experience forced, 
involuntary reincarnaƟon (bhava). It must be purified by eradicaƟng the 
root causes of worldly bondage—rāga, dosa, and moha—and then 
liberated from the world as an Arahant; this is exactly the liberaƟon path 
of renunciaƟon pracƟce taught by Gautama, the Supreme Arahant. 

TradiƟonal dogma mistakenly believes this ātmā has already gained its 
absoluteness and ulƟmate freedom. Thus, their path to freedom 
becomes a mere awakening (buddhi) to its pre-exisƟng state, turning the 
liberaƟon path of renunciaƟon into a procedural pursuit toward 
Buddhahood without requiring true renunciaƟon. When becoming an 
Arahant degenerates into becoming a Buddha, Gautama’s true dhamma 
and his lineage of bhikkhus and bhikkhunīs lose their true meaning. This 
was predicted by Gautama himself in the Pali Vinaya—that his true 
dhamma would only last for five hundred years. 

7   yadā yadā hi dharmasya, glānir bhavati bhārata 
     abhyutthānam adharmasya, tadātmānaṁ sṛjāmy aham 

Whenever (yadā yadā) indeed (hi) there occurs (bhavaƟ) a decay (glāniḥ) 
of truth (dharmasya), O descendant of Bharata (Arjuna), and a surge 
(abhyuƩhānam) of corrupƟon (adharmasya), then (tadā) I (aham) 
manifest (sṛjāmi) my ātma. 
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8   paritrāṇāya sādhūnāṁ, vināśāya ca duṣkṛtām 
     dharma-saṁsthāpanārthāya, sambhavāmi yuge yuge 

For the complete protecƟon (paritrāṇāya) of the virtuous (sādhūnām), 
and (ca) for the complete destrucƟon (vināśāya) of the evil-doers 
(duṣkṛtām), for the purpose of firmly re-establishing (dharma-
saṁsthāpanārthāya) truth (dharma), I manifest (sambhavāmi) age aŌer 
age (yuge yuge). 

Commentary: The Cosmic ExecuƟve Judge vs. The Universal Healer: 
RetribuƟve Force in the Gītā and the LiberaƟng Path of RenunciaƟon 
Taught by Gautama, the Supreme Arahant 

Duṣkṛtām (duṣkṛtām) specifically means "of the evil-doers". Let alone 
Kṛṣṇa’s self-claimed role as cosmic Dharma protector, by claiming his 
mission of the destrucƟon of evil-doers, Kṛṣṇa acts as a sovereign 
administrator (īśvara) who periodically enters the physical plane to 
forcibly realign the worldly order. In that framework, destroying acƟve 
agents of corrupƟon (vināśāya ca duṣkṛtām) is viewed as a necessary, 
execuƟve funcƟon to preserve the structural balance of society and 
protect the upright. 

In direct contrast, Gautama’s teaching centers on individual 
transcendent liberaƟon (Nibbāna) through complete self purificaƟon and 
non-violence (ahiṁsā), boundless loving-kindness (meƩā), and 
compassion (karuṇā): 

 Universal & UncondiƟoned MeƩā: In the KaraṇīyameƩā SuƩa (SuƩa 
Nipāta 1.8), Gautama teaches that loving-kindness must be extended 
to all living beings without excepƟon—whether weak or strong, 
unseen or seen, near or far, born or seeking birth. There is no 
category of "evil-doers" who are exempted from compassion or 
marked for physical destrucƟon. 

 The EradicaƟon of Dosa (Aversion/Hatred): Gautama taught that 
destrucƟon or violent retaliaƟon—even against the corrupt—is 
rooted in dosa. As famously stated in Dhammapada 5: "Hatred is 
never appeased by hatred in this world; by non-hatred alone is 
hatred appeased. This is an eternal law." 
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 TransformaƟon Over AnnihilaƟon: Rather than physically eliminaƟng 
a "worker of corrupƟon," Gautama’s path focuses on the eradicaƟon 
of rāga, dosa, and moha within the mind. The classic example is the 
story of Aṅgulimāla: a brutal killer who was not destroyed, but 
transformed through Gautama's spiritual teachings, going on to 
purify his mind and aƩain Arahantship. 

 The Law of Kamma OperaƟng AutomaƟcally: In the Pali SuƩas, the 
Arahants does not act as an execuƟve punisher or cosmic enforcer 
who destroys evil-doers. The laws of cause and effect (kamma-
niyāma) operate automaƟcally within saṃsāra. Those who perform 
corrupt acƟons (duccarita) harvest their own severe entropic results 
naturally, without requiring a divine figure to descend and execute 
them. 

This highlights the disƟnct scope of the two texts: the Gītā outlines a 
duty-bound (kṣatriya-dharma) framework for maintaining order within 
the physical world, whereas Gautama’s dhamma offers a radical path of 
complete renunciaƟon and ulƟmate exit from worldly saṃsāra 
altogether. 

1). The OperaƟonal Frameworks: System Maintenance vs. System Exit 

The Bhagavad Gītā and the true dhamma of Gautama, the Supreme 
Arahant, address two enƟrely different dimensional problems: 

 The Gītā’s Cosmic ExecuƟve (Īśvara): Kṛṣṇa operates as a cosmic 
administrator whose primary funcƟon is systemic maintenance 
(lokasaṁgraha). OperaƟng as the controller of physical 
manifestaƟons (bhūtānām īśvaraḥ), he uses his non-generated (ajaḥ) 
and entropy-proof (avyayātmā) nature to periodically project a 
physical presence (sṛjāmi) into the 3D matrix. His purpose is strictly 
execuƟve: to reset social baseline stability by shielding the virtuous 
(sādhūnām) and forcibly destroying acƟve evil-doers (vināśāya ca 
duṣkṛtām). 

 Gautama’s Path of RenunciaƟon: Gautama does not act as a cosmic 
judge or enforcer. He does not seek to repair, manage, or govern the 
physical matrix. Recognizing that all worldly planes (loka) are 
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inherently bound to suffering, decay and death (dukkha), Gautama 
offers a path of radical renunciaƟon. His goal is complete 
purificaƟon—eradicaƟng the root causes of rāga, dosa, and moha—
to escape involuntary reincarnaƟon (bhava) and transcend the 
cosmic trap altogether. 

2). The Nature of the Ātmā: Dimensional Immunity vs. True Freedom 

A criƟcal theological error arises when tradiƟonal dogma confuses 
dimensional survival with ulƟmate liberaƟon. Having an entropy-proof 
core enƟty of Ātmā (avyayātmā) that survives physical death (anāśin) is 
merely a property of dimensional physics—it is not liberaƟon. Without 
acƟve renunciaƟon and purificaƟon of Ātmā, the enƟty remains trapped 
in the endless loop of saṃsāric world. 

3). Moral Posture: RetribuƟve Force vs. Universal Compassion 

The contrast in personality between the Cosmic ExecuƟve and the 
Universal Healer reveals a deep divergence in ethics: 

 Kṛṣṇa (The RetribuƟve Sovereign): Projects the persona of an 
autocraƟc monarch and warlord. He divides beings into binary 
categories—those to be saved and those to be liquidated (vināśāya). 
JusƟce is retribuƟve and condiƟonal: order is maintained through the 
applicaƟon of sovereign force and physical destrucƟon. 

 Gautama (The Universal Physician): Operates with uncondiƟoned 
loving-kindness (meƩā) and compassion (karuṇā) extended to all 
living beings without excepƟon. Gautama does not destroy the "evil-
doer"; he treats corrupƟon as a deep spiritual disease rooted in 
ignorance (moha). Where Kṛṣṇa brings destrucƟon to the worker of 
corrupƟon, Gautama offers the medicine of dhamma to transform 
the mind—exemplified by his guidance of Aṅgulimāla from a violent 
killer into a purified Arahant. Furthermore, Gautama teaches that 
natural karmic laws (kamma-niyāma) operate automaƟcally without 
requiring a divine figure to execute punishment. 
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4). The Loss of the True Dhamma 

When tradiƟonal dogma mistake the ātmā’s dimensional immunity for 
pre-exisƟng "absoluteness," the necessity of genuine renunciaƟon 
collapses. The path to freedom degenerates into a mere intellectual 
realizaƟon (buddhi) or a vague pursuit of Buddhahood, abandoning the 
strict renunciaƟon training of sīla, samādhi, and paññā. 

When the goal of becoming a fully purified Arahant degenerates into an 
abstract concept of Buddhahood without renunciaƟon, Gautama’s true 
dhamma and the authenƟc lineage of bhikkhus lose their operaƟonal 
clarity—fulfilling Gautama’s predicƟon in the Pali Vinaya that his true 
dhamma would endure uncorrupted for only five hundred years. 

9   janma karma ca me divyam, evaṁ yo vetti tattvataḥ 
     tyaktvā dehaṁ punar janma, naiti mām eti so ’rjuna 

My (me) physical birth (janma) and (ca) work performed (karma) are 
divine/ belonging to a higher non-physical dimension (divyam); whoever 
(yo) knows (veƫ) this in Core Reality (taƩvataḥ), upon relinquishing 
(tyaktvā) the physical body (dehaṁ), does not (na) undergo (eƟ) birth 
(janma) again (punar); he (so) comes (eƟ) to me (mām), O Arjuna 
('rjuna). 

Commentaty: The Archetype of the Savior: Kṛṣṇa, Christ, and the 
CollecƟve SalvaƟon 

The statement mām eƟ ("he comes to Me") in Bhagavad Gītā 4.9 is 
Kṛṣṇa’s promise to enter into his heavenly kingdom—a celesƟal heavenly 
kingdom as a refuge for mankind on Earth. 

This promise reveals a disƟnct paradigm shiŌ: instead of rigorous 
individual self-liberaƟon into the realm of Nibbana, he offers a collecƟve 
salvaƟon soluƟon governed by a savior God. 

1). Christ’s Heavenly Kingdoms and Mitra’s Pure Lands 

Kṛṣṇa’s offer in BG 4.9 directly mirrors two other monumental salvaƟon 
movements in human history: 
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 The Kingdom of Heaven (Jesus Christ): "In My Father's house are 
many mansions... I go to prepare a place for you" (John 14:2). 
SalvaƟon is framed as direct migraƟon to a divine celesƟal kingdom 
through belief in and alignment with the Savior. 

 The Pure Land / SukhāvaƤ (Amitābha Buddha): Amitābha Buddha  
is the same god Mitra, used to be acƟve in Middle East who serves as 
the guardian of friendship, contracts, and sacred oaths. This Mitra 
God, for Buddhists as Amitābha Buddha, also promises that any 
being who holds his name in faith will be reborn into his Pure Land 
kingdom. 

The Abode of Kṛṣṇa for Indian and Christ for the West: In the Gītā, Kṛṣṇa 
promises that understanding his Core Reality (taƩvataḥ) guarantees that, 
upon the death of physical body (tyaktvā dehaṁ), the soul-spirit/ ātma 
can enter his heavenly kingdom (mām eƟ).  

Similarly, the ancient Christ (Khristos) Ɵtle, tracing back to the lost 
AtlanƟs civilizaƟon, also suggests another ancient deity provides a safe 
haven in heaven for mankind on Earth. The similar sounds of Christ 
(Khristos) and Kṛṣṇa may suggest a hidden connecƟon of the two ancient 
gods. Rather than requiring the individual to dismantle their own 
defilements through exhausƟve personal effort, this Savior model opens 
the gates to a protected, celesƟal sanctuary. 

2). The Ancient LinguisƟc and Archetypal ConnecƟon: Kṛṣṇa and Christ 

The structural and phonological parallels between Kṛṣṇa (Krish-na) and 
Christ (Khristos) suggest Etymological, PhoneƟc, and Cultural 
ConnecƟons for these two Savior archetypes. 

When analyzing the phoneƟc shiŌs and historical transmission routes 
across Eurasia, a fascinaƟng similarity emerges among four major Ɵtles of 
salvaƟon: Kṛṣṇa, Christ, Mashiach, and Maitreya across ChrisƟanity, 
Zoroastrian and Buddhism. This historical overlap suggests a deeply 
interconnected cultural matrix—one through which the concept of one 
or more "Divine Saviors" working or compeƟng across the ancient world. 
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The Pair of the Divine IncarnaƟon: Kṛṣṇa and Christ (Khristos) 

 PhoneƟc ShiŌs: Several Eastern Indian regional languages and 
colloquial dialects (such as Bengali and Oriya), pronounce Kṛṣṇa 
naƟvely as Krishto, Kisto, Kēṣṭō (έকѭ) or keshto. 

 The Prehistoric Origin: In the Indian subconƟnent, the Savior 
manifested and was remembered as Kṛṣṇa; the Ɵtle Christ (Khristos) 
could be traced to the lost AtlanƟs civilizaƟon and its concept was 
only recently revived and recorded in the Mediterranean and Near 
East culture. 

The Pair of the Promised Messianic Savior: Messiah and Maitreya 

The Hebrew Messiah (Māšîaḥ) and the future Buddha Maitreya 
(MeƩeyya in Pali), are also linked directly: 

 PhoneƟc EvoluƟon (Messiah vs Maitreya): The phoneƟc transiƟon 
moves through documented sound shiŌs across Western and Central 
Asian dialects. The Hebrew Mashiach (root m-š-ḥ) shiŌs through 
Middle Persian sound changes where the sibilant (sh / š) transforms 
into a dental (th / t) or liquid consonant—moving from Messiah / 
Mashiach <-> Maitheya <-> Maitreya. 

 The Messianic FuncƟon: Both Mashiach and Maitreya represent an 
awaited savior figure who descends to restore truth (dharma) and 
establish a heavenly salvaƟon soluƟon. 

Greek TranslaƟon and the Synthesis of the Archetype 

Early Greek translators adopted Khristos as the direct equivalent for the 
Hebrew Mashiach. By matching the Greek Christ Ɵtle (remembered as 
the anointed deliverer) with the Hebrew prophecy of the messiah, 
Mediterranean scholars unified two disƟnct linguisƟc streams into a 
single theological idenƟty. 

These historical alignments and similariƟes represent an interesƟng 
Savior God model manifesƟng under different names across cultures, 
divine enƟƟes (Kṛṣṇa, Christ, Mashiach, Maitreya), this phenomena 
highlights an undeniable historical truth: ancient humanity shared a 
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unified divine deliverer who descends to rescue mankind from the 
darkness of world decay. 

 Faith over Works: Just as Paul in the New Testament asserts that 
salvaƟon comes through faith in Christ, Kṛṣṇa in the Gītā asserts that 
deep realizaƟon of his divine nature (yo veƫ taƩvataḥ) releases one 
from the grueling, mechanical cycle of karmic retribuƟon. 

3). CollecƟve SalvaƟon vs. Gautama's Renunciate Path of Self- 
PurificaƟon and Self-LiberaƟon 

This collecƟve, savior-centric model stands in radical contrast to the 
ancient Arahant path taught by Gautama, the Supreme Arahant, focusing 
self purificaƟon: Brahmacariya: 

[The Savior Model: Kṛṣṇa / Christ / Amitābha] 

Human Essence ── (Faith / Alignment / Grace) ──> Entry into Heavenly 
Kingdom 

[The Arahant Model: Gautama] 

Human Essence ── (EradicaƟon of Rāga, Dosa, Moha via Sīla, Samādhi, 
Paññā) ──> Transcendence to Nibbāna-Dhātu 

 CondiƟonal CelesƟal Refuge vs. Internal PurificaƟon: The savior 
model does not provide a permanent escape from the ocean of 
saṃsāra; it offers an external liŌ into a temporary celesƟal refuge 
under an execuƟve ruler God. Entry into this heavenly kingdom 
requires the absolute surrender of individual sovereignty—one 
kingdom, one sovereign, one Spiritual Body. To prepare for this 
submission, collecƟve salvaƟon demands total self-denial and 
promotes selfless service to the ruler and his order. Hence, we see 
this self-denial spiritual teaching in both western and Eastern 
cultures. Conversely, Gautama’s model is built on individual self-
empowerment through rigorous self-purificaƟon. Gautama explicitly 
rejects external vicarious salvaƟon, asserƟng that no external enƟty 
can purify another: "By oneself is evil done, by oneself is one defiled. 
By oneself is evil leŌ undone, by oneself is one purified." 
(Dhammapada 165). 
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 Temporary Heavenly Abode vs. UlƟmate Exit: Rebirth into a savior's 
heavenly kingdom remains firmly within the structural boundaries of 
the cosmos (loka). It is merely a temporary safe haven, dependent on 
remaining a subject of that sovereign, or a part of the Spiritual Body. 
For Gautama, true freedom is not migraƟng to a divine ruler's 
kingdom by surrendering one's sovereignty, but the complete 
eradicaƟon of rāga, dosa, and moha—achieving ulƟmate self-
empowerment to exit saṃsāra enƟrely into Nibbāna-Dhātu. 

Kṛṣṇa’s declaraƟon in BG 4.9 is one expression of the Global Savior 
Archetype. Whether expressed as Kṛṣṇa in India, Christ in the West, or 
Amitābha for Buddhists in East Asia, these spiritual pracƟces reflect 
ancestral God’s ulƟmate kindness to their descendant humans on Earth, 
a merciful exit from earthly suffering into a heavenly kingdom, bypassing 
the uncompromising, lonely rigor of individual spiritual self-liberaƟon. 

10   vīta-rāga-bhaya-krodhā, man-mayā mām upāśritāḥ 
       bahavo jñāna-tapasā, pūtā mad-bhāvam āgatāḥ 

Freed from aƩachment, fear, and anger (vīta-rāga-bhaya-krodhāḥ), filled 
with my presence (man-mayāḥ), completely surrendered to me (mām 
upāśritāḥ), purified (pūtāḥ) by the power of vast knowledge (bahavaḥ  
jñāna-tapasā), have aƩained (āgatāḥ) my state of being (mad-bhāvam). 

Commentary: The Covenant - CondiƟons for SalvaƟon in Kṛṣṇa’s 
CelesƟal Kingdom 

The Terms of Entry: verse 4.10 reveals that Kṛṣṇa’s collecƟve salvaƟon is a 
highly condiƟonal system of allegiance. Entry into his heavenly refuge is 
strictly condiƟonal. SalvaƟon is not an uncondiƟonal grant; it funcƟons as 
an execuƟve covenant that requires the pracƟƟoner to meet specific 
psychological, spiritual, and structural criteria. 

To reach the ulƟmate result—aƩaining Kṛṣṇa's state of being (mad-
bhāvam āgatāḥ)—the pracƟƟoner must fulfill a strict contract: sever 
worldly Ɵes, burn away defilements through internal knowledge, 
surrender personal sovereignty, and allow the individual self to be 
absorbed by the sovereign. This structure highlights the fundamental 
boundary of the savior paradigm: access to the celesƟal safe haven is 
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granted only to those who fully submit their autonomy to the ruler of 
that realm. The text outlines these requirements step-by-step: 

1). The Triad of Relinquishment (vīta-rāga-bhaya-krodhāḥ) 

Before an enƟty can approach Kṛṣṇa’s sovereign, three specific internal 
worldly bindings must be cast off (vīta): 

 Freedom from Worldly AƩachment (rāga): The pracƟƟoner must 
sever personal clinging to physical objects, worldly outcomes, and 
temporal relaƟonships, relinquishing individual claims over anything 
from the material plane. 

 Freedom from Fear (bhaya): The enƟty must eliminate existenƟal 
dread, including the fear of loss, physical mortality, and the 
unknown, replacing self-preservaƟon insƟncts with total reliance on 
Kṛṣṇa’s sovereign. 

 Freedom from Anger (krodha): All internal fricƟon, resentment, and 
violent aversion must be exƟnguished, removing the reacƟve ego-
defenses that block complete submission. 

2). The Loss of Individual IdenƟty (man-mayāḥ) 

The pracƟƟoner must become completely filled with, absorbed in, and 
permeated by Kṛṣṇa’s presence. This requirement demands the 
dissoluƟon of personal autonomy—the enƟty no longer operates as a 
self-directed agent, but allows its mind and internal state to be enƟrely 
occupied by His sovereign. 

3). Absolute Surrender of Sovereignty (mām upāśritāḥ) 

The enƟty must explicitly and completely surrender (upāśritāḥ) solely to 
Kṛṣṇa (mām). In this mandate, we observe the foundaƟonal framework 
not only of Vaishnava (Kṛṣṇa) devoƟon, but of monotheisƟc tradiƟons 
such as Judaism and ChrisƟanity. This forms the core transacƟonal 
requirement of the collecƟve salvaƟon model: the pracƟƟoner abdicates 
their independent sovereignty, aligning fully under the absolute 
authority, laws, and protecƟon of a single divine ruler. 
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4). PurificaƟon via the Power of Vast Knowledge (bahavo jñāna-tapasā 
pūtāḥ) 

PurificaƟon (pūtāḥ) is achieved not through external rituals, but through 
jñāna-tapa—the internal fire (tapas) generated by deep, discriminaƟng 
knowledge (jñāna). The pracƟƟoner must subject their internal 
defilements to this intellectual and energeƟc furnace, burning away 
latent impuriƟes to meet the structural standard required for entry. 

With all these requirement met, this verse conclude with aƩaining 
Kṛṣṇa’s state of being (mad-bhāva). Kṛṣṇa later expands what his ulƟmate 
bhāva actually beyond Chapter 4: 

 BG 7.24–25: Kṛṣṇa clarifies that his unmanifest, supreme state 
(param bhāvam) is imperishable and unexcelled, hidden from those 
deluded by yogamāyā. 

 BG 10.12–15: Arjuna acknowledges Kṛṣṇa’s bhāva as aligned with the 
Supreme Brahma t (Parama Brahma), the Dhāma (truth and order), 
and the Pavitram (Supreme Purifier). 

 BG 15.18: Kṛṣṇa defines his ulƟmate nature as PuruṣoƩama—the 
Supreme Being who transcends both the perishable physical enƟƟes 
(kṣara) and the imperishable, immutable enƟƟes (akṣara). 

Tapas: Its Ancient and AuthenƟc Meaning 

In Bhagavad Gītā 4.10, Kṛṣṇa uses the term jñāna-tapasā ("by the power 
of knowledge"): 

 Knowledge as Internal Fire: The Gītā acknowledges that true tapas is 
not mindless physical torture, but an internal fire of discerning 
wisdom (jñāna) that purifies the enƟty. 

 The ShiŌ from Self-Mastery to Surrender: While authenƟc Vedic 
tapas was an act with the potenƟal of supreme self-empowerment—
breaking human limits to master reality—the Gītā subverts this 
internal power, using the power of tapas of knowing the true nature 
of Kṛṣṇa’s celesƟal heaven, and thus surrender to His divine 
sovereign (mām upāśritāḥ). 
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1). Tapas as Cosmic Primordial Power in the Rigveda 

In the Vedic vision, tapas (tapas)—derived from the root tap ("to burn," 
"to shine," "to generate internal heat")—is not self-punishment or 
ritualism. It is the primordial, energeƟc force of creaƟon, cosmic order, 
and human transformaƟon. 

 Cosmic Origin 

Rigveda 10.129.3 (Nāsadīya Sūkta): tamas āsīt tamasā gūḷham agre 
'praketaṁ salilaṁ sarvam ā idam tucchyenābhvapihitaṁ yad āsīt tapasas 
tan mahinājāyataikam 

Darkness (tamas) was (āsīt) hidden (gūḷham) by darkness (tamasā) in the 
beginning (agre); an undisƟnguished (apraketam) water (salilam) was all 
(sarvam) this (idam). That (yad) coming-to-be (ābhv) which was (āsīt) 
covered (apihitam) by void (tucchyena), that one (ekam) was born 
(ajāyata) through the greatness (mahinā) of heat (tapasas). 

 GeneraƟon of Cosmic Order 

Rigveda 10.190.1: ṛtaṁ ca satyaṁ cābhīddhāt tapaso 'dhyajāyata 

Cosmic Order (ṛtam) and (ca) Truth (satyam) and (ca) were born 
(adhyajāyata) from ignited (abhīddhāt) primordial power (tapasah). 

2). Tapas as the Primal Internal Power to Break Human Limits 

The ancient Brahmanism, the core of the Brāhmaṇas centered on the 
internal fire (antar-agni). The external altar fire was never the primary 
act; it served merely as a physical aid for mindfulness (saƟ), an 
externalized remembrance of the internal flame burning within the 
pracƟƟoner (tapasvin). ReducƟve mainstream academia always distorted 
this tradiƟon into "external ritualism," failing to see that the physical 
altar was simply a visual shadow of the inner furnace. 

 Breaking Human Limits 

Rigveda 10.136.2 (Keśin Sūkta): unmaditā mauneyena vātān ā tasthimā 
vayam śarīred asmākaṁ yūyaṁ martāso abhi paśyatha 
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Exalted (unmaditāḥ) by asceƟc power (mauneyena), onto the winds 
(vātān) we have mounted (ā tasthimā vayam). In bodies (śarīrā) alone 
(id), of us (asmākam), you (yūyam) mortals (martāsaḥ) look upon (abhi 
paśyatha). 

3). The Direct ConƟnuum from Tapas to Yoga 

The ancient tapas pracƟce was always an internal energeƟc science, its 
progression into formal Yoga was a natural conƟnuaƟon of the exact 
same principle. 

 Patañjali’s Classical Observance 

Yogasūtra 2.43: kāyendriya-siddhiḥ aśuddhi-kṣayāt tapasaḥ 

PerfecƟon/mastery (siddhiḥ) of the body (kāya) and senses (indriya), 
from the destrucƟon (kṣayāt) of impurity (aśuddhi), occurs through heat 
(tapasaḥ). 

11   ye yathā māṁ prapadyante, tāṁs tathaiva bhajāmy aham 
       mama vartmānuvartante, manuṣyāḥ pārtha sarvaśaḥ 

In whatever way (yathā) they approach me (ye mām prapadyante), in 
that exact same way (tathā eva) I reciprocate with/reward them (tān 
bhajāmi aham). My (mama) path (vartma) is followed (anuvartante) by 
mankind (manuṣyāḥ), O son of Pṛthā (pārtha), all mankind races 
(sarvaśaḥ). 

12   kāṅkṣantaḥ karmanāṁ siddhiṁ, yajanta iha devatāḥ 
       kṣipraṁ hi mānuṣe loke, siddhir bhavati karma-jā 

Longing for (kāṅkṣantaḥ) the aƩainment (siddhim) of karmic acƟons 
(karmaṇām), they offer physical ritual sacrifice (yajante) to the devas 
(devatāḥ) here (iha). Indeed (hi), in the world (loke) of mankind 
(mānuṣe), aƩainment (siddhiḥ) from karmic acƟon (karma-jā) arises 
(bhavaƟ) quickly (kṣipram). 

Commentary: The Illusion of Quick Results vs. Absolute Surrender 

Here is kṛṣṇa hinƟng at physical sacrifice to himself for quick results? No. 
Kṛṣṇa is doing the exact opposite. He is not inviƟng people to perform 
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physical sacrifices to him for quick material gain; he is exposing a major 
flaw in human nature and contrasƟng it with true spiritual liberaƟon. 

When Kṛṣṇa states in verse 12 that aƩainment (siddhiḥ) born of karmic 
acƟon comes quickly (kṣipram) in the mankind world through sacrifice 
(yajante) to the devas, he is offering a criƟque of short-sighted human 
desire, not establishing an operaƟonal manual for his own worship. 

1). The CriƟque of the "Quick Fix" (Kṣipram)  

Human beings are inherently impaƟent. They long for immediate, 
tangible returns (kāṅkṣantaḥ karmaṇām siddhim)—wealth, power, rain, 
health, or social standing. Because physical ritual sacrifices (yajante) 
directed at lower cosmic administrators (devas) offer fast, predictable, 
material rewards within the mankind world (mānuṣe loke), the vast 
majority of mankind gravitates toward this transacƟonal barter. Kṛṣṇa is 
observing a psychological reality: people prefer quick temporal gains over 
the arduous, long-term internal power of knowledge (jñāna-tapasā) for 
purificaƟon (pūtāḥ) required for ulƟmate salvaƟon. 

2). The Fundamental DisƟncƟon in Object and Outcome  

Kṛṣṇa explicitly separates lower deva-worship from devoƟon to himself: 

 Physical Sacrifice to Devas: Yields temporary, worldly fruit (karma-jā 
siddhiḥ). It keeps the enƟty trapped inside the loop of conƟnuous 
reincarnaƟon in the world. 

 Surrender to Kṛṣṇa: Yields ulƟmate transcendence (mad-bhāvam). 
As Kṛṣṇa clarifies later in the Gītā (BG 7.23 & 9.25), the fruits gained 
from devas worship are finite and end with the destrucƟon of the 
material world, whereas those who surrender to him exit material 
bondage enƟrely. 

3). The RedefiniƟon of Offerings to Kṛṣṇa  

Kṛṣṇa does not ask for elaborate, expensive physical fire-altars or blood 
sacrifices to grant quick material desires. Later in the text (BG 9.26), he 
explicitly redefines what he accepts: simple, devoƟon-driven offerings 
like a leaf, a flower, a fruit, or water (patraṁ puṣpaṁ phalaṁ toyam). 
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Furthermore, in Chapter 4 itself, he systemaƟcally elevates internal 
offerings—such as the sacrifice of knowledge (jñāna-yajña) and internal 
control—far above outward physical rituals (dravya-yajña). 

13   cātur-varṇyaṁ mayā sṛṣṭaṁ, guṇa-karma-vibhāgaśaḥ 
       tasya kartāram api māṁ, viddy akartāram avyayam 

The fourfold system of order (cātur-varṇyam) was created by me (mayā 
sṛṣṭam) according to the divisions of innate qualiƟes and acƟons (guṇa-
karma-vibhāgaśaḥ). Although (api) know me (mām viddhi) to be the 
creator of that (tasya kartāram), [know me also to be] the immutable 
non-doer (akartāram avyayam). 

Commentary: The Dual Reality of the Caste System: Esoteric Purpose 
versus Material DegeneraƟon 

The fourfold structural order (cātur-varṇyam) is one of the most 
misunderstood insƟtuƟons in human history. When evaluated from a 
purely material or modern poliƟcal lens, it is frequently condemned. 
However, when viewed through its original metaphysical architecture, 
the system was designed as a vital, funcƟonal technology for maintaining 
the energeƟc integrity of human civilizaƟon. 

1). The Metaphysical Blueprint: Bloodlines as Sacred Channels 

The core raƟonale for maintaining strict boundaries within the caste 
framework lies in the preservaƟon of bloodline purity. Blood is not 
merely a biological fluid; it is the physical medium through which subtle 
energeƟc frequencies, ancestral memory, and psychic capabiliƟes 
(siddhis) are transmiƩed across generaƟons. 

 Vehicles for Divine Influence: Specific biological lineages act as 
physical conduits—specialized spiritual medium through which 
higher cosmic enƟƟes and gods (devas) can interact with, guide, and 
direct human affairs. 

 PreservaƟon of Psychic CapaciƟes: By regulaƟng lineage unions, the 
subtle psychic capaciƟes required for specific roles—whether the 
spiritual recepƟvity or the energeƟc forƟtude of a human—are 
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concentrated and preserved rather than diluted through hybrid 
mixing. 

In this funcƟonal design, the structural order caste system served as a 
protecƟve shield, ensuring that the biological vessels remained aƩuned 
to the higher cosmic frequencies required to maintain order (ṛta) on the 
physical plane. 

2). The Unresolved Tension: Bloodline Purity vs. Divine Value of Brahma 

The fundamental challenge inherent in this system is that it operates at 
the intersecƟon of two opposing principles. 

While the Brahma realms operate on divine values, such as 
Brahmavihara, of fairness, compassion, and equality, this contrasts with 
the fourfold order caste system that created social hierarchies and 
inequity. 

For the system to funcƟon properly, these two forces must remain in 
balance. The fourfold order caste system must be balanced the 
fundamental Brahma divine values of fairness and jusƟce for human 
society to prosper and last. When properly balanced, the system honors 
both the specialized earthly vehicle and the universal divine soul. 

3). Human Failure and the CorrupƟon of the System 

The tragedy of the caste system is not found in its original cosmic design 
(by Kṛṣṇa from his claim), but in the failure of human execuƟon. Lacking 
the spiritual wisdom and the knowledge of balance required to maintain 
such a delicate technology, human beings degraded a sacred 
metaphysical framework into a rigid, oppressive tool of socio-economic 
dominaƟon. 

 Loss of Subtle Vision: As human consciousness became increasingly 
dense and ego-driven, pracƟƟoners lost the ability to perceive true 
psychic frequencies and divine alignments, relying solely on crude, 
surface-level birthright. 

 DistorƟon into Oppression: Instead of balancing bloodline 
preservaƟon with divine fairness, humans allowed ego, greed, and 
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exploitaƟon to dominate. The system was stripped of its spiritual 
reciprocity and converted into a mechanism for enforcing inequality 
and hardship. 

The fourfold order was originally engineered as an essenƟal metaphysical 
structure—a means to safeguard the biological and psychic channels 
through which divine guidance enters the human world. However, 
because human custodians failed to balance the physical necessity of 
bloodline purity with the supreme divine values of fairness and equality, 
the system degenerated. What was intended as a harmonious bridge 
between gods and men became corrupted by human weakness, leaving 
behind a legacy of severe social imbalance. 

14   na māṁ karmāṇi limpanti, na me karma-phale spṛhā 
       iti māṁ yo ’bhijānāti, karmabhir na sa badhyate 

AcƟons (karmāṇi) do not taint me (na māṁ limpanƟ); there is no wanƟng 
in me (na me spṛhā) for the fruits from human karmic acƟons (karma-
phale). Whoever (yaḥ) deeply understands me (mām abhijānāƟ) in this 
manner (iƟ), that person (saḥ) is not entangled (na badhyate) by karmic 
bonds (karmabhiḥ). 

Commentary: Kṛṣṇa’s Autonomy vs. Man-Made DeiƟes 

Directly following verse 4.13—where Kṛṣṇa established himself as the 
author of the fourfold human caste order (cātur-varṇyam) while 
remaining an unaƩached non-doer (akartāram avyayam)—verse 4.14 
establishes his absolute autonomy from human ritual transacƟons, 
disƟnguishing his sovereign nature from man-made deiƟes, and outlining 
the path to his salvaƟon. 

1). Immunity from Human TransacƟonal Taint (Na Māṁ Karmāṇi 
LimpanƟ) 

Kṛṣṇa asserts that human acƟons and ritual offerings do not adhere to, 
stain, or taint him (na limpanƟ). 

 He explicitly declares that he is not empowered by human worship, 
nor is he degraded or contaminated by the transacƟonal demands of 
human worships. 
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 This establishes a crucial disƟncƟon between Kṛṣṇa as an 
independent deity and man-made deiƟes (such as the BodhisaƩvas 
or localized guardian spirits). 

 Man-made deiƟes funcƟon as collecƟve archetypal protecƟve forces 
generated within the shared human collecƟve consciousness. They 
rely enƟrely on human worship and the psychological willpower of 
their devotees to gain power, rendering them inherently fragile and 
conƟnuously tainted by the personal desires, anxieƟes, and 
expectaƟons of their worshippers. Kṛṣṇa, by contrast, possesses an 
autonomous existence completely independent of human ritual 
feeds. 

2). RejecƟon of TransacƟonal Bargains (Na Me Karma-Phale Spṛhā) 

The foundaƟon of Kṛṣṇa’s immunity is his total lack of personal wanƟng 
(na spṛhā) for the fruits derived from human karmic efforts (karma-
phale). 

 Human beings engage in transacƟonal worship to extract specific 
material, egoic, or temporary rewards. 

 Because Kṛṣṇa has zero desire for the products of human labor or 
ritual barter, he cannot be manipulated or bound by human 
offerings. 

 Unlike archetypal collecƟve consciousness forces that are shaped and 
condiƟoned by the collecƟve wishes of their followers, Kṛṣṇa stands 
enƟrely self-contained. He does not trade favors for energy; his 
governance of human salvaƟon is grounded in his own authority 
rather than a parasiƟc reliance on human devoƟon. 

3). SalvaƟon through Deep Understanding (IƟ Māṁ Yo ’bhijānāƟ) 

The verse establishes the precise internal threshold a human enƟty must 
pass to qualify for salvaƟon. Kṛṣṇa declares that whoever abhijānāƟ—
directly, intuiƟvely, and transformaƟvely understands—him in this 
specific manner (iƟ) breaks free from lower material laws. 
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 More Than Intellectual ConcepƟon: The verb abhijānāƟ (abhi + jñā) 
denotes far more than theoreƟcal knowledge, scriptural 
memorizaƟon, or passive belief. The intensifying prefix abhi- signifies 
an immediate, experienƟal confrontaƟon with ulƟmate reality—a 
total internal realignment of the pracƟƟoner's consciousness. 

 Comprehending the True Requirements for SalvaƟon: To abhijānāƟ 
Kṛṣṇa is to penetrate the exact terms of his salvaƟon. It requires 
realizing that entry into his celesƟal kingdom cannot be purchased 
through external ritual trade. SalvaƟon is not a transacƟonal giŌ 
handed out for surface-level devoƟon; it requires the pracƟƟoner to 
understand and embody the Sovereign’s own mode of being. 

 ShaƩering the TransacƟonal Mindset: The moment a seeker realizes 
Kṛṣṇa’s absolute independence—that he is neither empowered nor 
tainted by human offerings—the illusion of transacƟonal religion 
shaƩers. The pracƟƟoner recognizes that the sole key to salvaƟon 
aligning their internal state with the Sovereign’s authority. 

4). Severing Earthly Bonds for CelesƟal AdmiƩance (Karmabhir Na Sa 
Badhyate) 

The direct result of this understanding is that the human pracƟƟoner is 
no longer entangled by worldly karmic bonds. 

 This freedom is salvaƟon: untying the human enƟty from their lower 
earthly debts so they can be elevated into Kṛṣṇa’s celesƟal kingdom. 

 By severing reliance on the worldly, the individual untangles 
themselves from earthly and worldly karma—earning admiƩance 
into Kṛṣṇa's divine realm under his direct, compassionate protecƟon. 

Verse 4.14 exposes the fundamental difference between true sovereign 
divine authority and man-made collecƟve deiƟes. While archetypal 
deiƟes depend on human willpower and become tainted by human 
desires, Kṛṣṇa remains enƟrely untouched, un-empowered, and 
untainted by human transacƟonal worship. By deeply realizing Kṛṣṇa's 
complete independence, a human enƟty breaks their worldly karmic Ɵes, 
qualifying for salvaƟon in his celesƟal kingdom. 
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15   evaṁ jñātvā kṛtaṁ karma, pūrvair api mumukṣubhiḥ 
       kuru karmaiva tasmāt tvaṁ, pūrvaiḥ pūrvataraṁ kṛtam 

Having known (jñātvā) [me] in this manner (evam), acƟon (karma) was 
performed (kṛtam) even (api) by ancient seekers of salvaƟon (pūrvaiḥ 
mumukṣubhiḥ). Therefore (tasmāt), you (tvam) perform (kuru) acƟon 
(karma) indeed (eva), just as performed (kṛtam) by the ancients (pūrvaiḥ) 
in Ɵmes long past (pūrvataram). 

Commentary: Directly following verse 4.14—where Kṛṣṇa revealed his 
absolute independence from human ritual worship (na me karma-phale 
spṛhā) and established that salvaƟon requires a deep realizaƟon 
(abhijānāƟ) of his nature—verse 4.15 delivers the direct command to 
(egoless) acƟon based on ancient precedent: 

1) The Precedent of Ancient Seekers (Evaṁ Jñātvā... Pūrvair Api 
Mumukṣubhiḥ): Kṛṣṇa points Arjuna to historical lineage. The ancient 
seekers of salvaƟon (mumukṣu) did not abandon acƟon, flee into 
passive inacƟon (this is Kṛṣṇa’s misunderstanding and ignorance of 
the liberaƟon path of the renunciates), or rely on transacƟonal ritual 
transacƟons with collecƟve consciousness forces or deiƟes. Instead, 
having deeply realized (jñātvā) the Sovereign's untainted nature and 
the true terms of his salvaƟon, they conƟnued to act in the physical 
world without personal craving (spṛhā). 

2) The Direct InjuncƟon (Kuru Karmaiva Tasmāt Tvam): Kṛṣṇa 
commands Arjuna to act (kuru karma). Because his salvaƟon is not 
gained by physical inacƟon, but by internal desirelessness (egoless or 
even selfless) and alignment with the Sovereign, Arjuna must 
perform his funcƟonal duƟes (kṣatriya-karma) within the earthly 
order. 

3) ConƟnuity of the Sacred TradiƟon (Pūrvaiḥ Pūrvataraṁ Kṛtam): 
Kṛṣṇa anchors this mode of acƟon in ancient Ɵmes (pūrvataram). By 
following this path, Arjuna is not adopƟng an untested innovaƟon, 
but joining the unbroken chain of ancient seekers who secured their 
elevaƟon to the divine realm by operaƟng in the world while 
remaining inwardly detached from earthly karmic fruits. 
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16   kiṁ karma kim akarmeti, kavayo ’py atra mohitāḥ 
       tat te karma pravakṣyāmi, yaj jñātvā mokṣyase ’śubhāt 

What acƟon (kiṁ karma)? What is inacƟon (kim akarma)? Even the wise 
(kavayo ’py) are bewildered (mohitāḥ) in this maƩer (atra). Therefore, I 
shall clearly explain (pravakṣyāmi) that acƟon (tat karma) to you (te), 
which (yat), having understood (jñātvā), you will be saved (mokṣyase) 
from earthly bondage (aśubhāt). 

17   karmaṇo hy api boddhavyaṁ, boddhavyaṁ ca vikarmaṇaḥ 
       akarmaṇaś ca boddhavyaṁ, gahanā karmaṇo gatiḥ 

Indeed (hi), acƟon (karmaṇaḥ) must be known (boddhavyam), 
improper/prohibited acƟon (vikarmaṇaḥ) must be known (boddhavyam), 
and inacƟon (akarmaṇaḥ) must also be known (boddhavyam); for 
complex /intricate (gahanā) is the movement of acƟon (karmaṇo gaƟḥ). 

18   karmaṇy akarma yaḥ paśyed, akarmaṇi ca karma yaḥ 
       sa buddhimān manuṣyeṣu, sa yuktaḥ kṛtsna-karma-kṛt 

Whoever perceives non-acƟon in acƟon (karmaṇy akarma yaḥ paśyed), 
and acƟon in non-acƟon (akarmaṇi ca karma yaḥ), that person is truly 
intelligent among mankind (sa buddhimān manuṣyeṣu); that person is 
aligned with divine (sa yuktaḥ) and has accomplished all necessary work 
(kṛtsna-karma-kṛt). 

19   yasya sarve samārambhāḥ, kāma-saṅkalpa-varjitāḥ 
       jñānāgni-dagdha-karmāṇaṁ, tam āhuḥ paṇḍitaṁ budhāḥ 

Whose every endeavor (yasya sarve samārambhāḥ) is free from 
(varjitāḥ) worldly craving (kāma) and egoic intent (saṅkalpa), whose 
karmic acƟons (karmāṇaṁ) have been burnt (dagdha) in the fire of 
knowledge (jñānāgni)—that person is called (tam āhuḥ) a sage 
(paṇḍitaṁ), a Buddha (budhāḥ). 

Commentary: verse 4.19 defines the concrete profile of the enƟty who 
has mastered true discriminaƟon. Kṛṣṇa provides the exact spiritual 
tesƟng ground by which a true sage (paṇḍita), an awakened one, 
Buddha, is idenƟfied under sovereign law of salvaƟon. 
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1). EradicaƟon of Egoic MoƟve (Kāma-Saṅkalpa-Varjitāḥ) 

Kṛṣṇa specifies that for an individual's acƟons, every endeavor (sarve 
samārambhāḥ) must be free from (varjitāḥ) two subtle internal drivers: 

 Kāma (Worldly Craving): The driving impulse to extract personal, 
material, or egoic saƟsfacƟon from an worldly acƟon. 

 Saṅkalpa (Egoic Intent): The psychological obsession with projecƟng 
future outcomes, engineering results, and claiming ownership over 
the worldly mundane fruit of one's work. 

 An enƟty may execute massive physical projects or fulfill societal 
duƟes, but if their iniƟaƟves are stripped of kāma and saṅkalpa, the 
acƟon loses its worldly binding adhesive. The physical work is 
performed purely as necessary funcƟonal duty, leaving the actor's 
core untouched/untainted. 

2). The Consuming Fire of Knowledge (Jñānāgni-Dagdha-Karmāṇam) 

Kṛṣṇa uses a vivid metaphor for karmic dissoluƟon: direct knowledge 
(jñāna) funcƟons as a consuming fire (agni). 

 Jñānāgni (The Fire of Knowledge): This is the deep understanding of 
Kṛṣṇa’s nature and the terms required for his salvaƟon. 

 Dagdha (Burnt Karmas / Karmic AcƟons): Just as physical fire 
reduces wood to inert ash—rendering it incapable of ever sprouƟng 
or burning again—the fire of jñāna incinerates the karmic seeds of 
acƟons (karmāṇaṁ) that have the potenƟal to produce future 
binding karmas (saṃskāras). 

 The actor conƟnues to move and work in the physical world, but 
their acƟons are spiritually incinerated at the moment of execuƟon, 
generaƟng no future earthly debts and worldly binding karmas. 

3). The Awakened Sage (Paṇḍitaṁ, Budhāḥ) 

Kṛṣṇa redefines true spiritual status (tam āhuḥ): 

 Earthly society bestows Ɵtles of "sage" based on memorizaƟon of 
texts, external asceƟcal dress, or complex philosophical debate. 
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 Sovereign law declares that a true sage (paṇḍitaṁ), an awakened 
Buddha (budhā), is recognized exclusively by the fact that their 
internal desires have been incinerated in the fire of knowledge. This 
complete purificaƟon of intent is the definiƟve threshold that 
qualifies a human soul to break lower earthly bonds and secure 
salvaƟon into Kṛṣṇa's celesƟal kingdom. 

The World-AcƟve Buddha for CelesƟal SalvaƟon vs. The Renunciate 
Arahant of UlƟmate Exit 

To fully grasp the divergence between Kṛṣṇa’s framework in the 
Bhagavad Gītā and Gautama’s original path in the Pali Canon, also 
described in Chapter 2 of the Gītā but mistakenly label as the yoga of 
wisdom (jñāna-yogena sāṅkhyānām), one must examine how both 
tradiƟons define the operaƟonal roles of the Buddha (budhāḥ) and the 
Arahant.  

It must also be remembered that although modern Buddhists rouƟnely 
assign the Ɵtle of "Buddha" to Gautama, the Supreme Arahant, he was 
never referred to by this Ɵtle during his lifeƟme or by his early disciples. 
It was only around 250 BCE—with the emergence of the Mahāyāna 
movement and other counter-individual-liberaƟon movements across 
the Indian subconƟnent—that he was bestowed the Ɵtle of Buddha. 

To be precise, today's pracƟƟoners who follow Gautama the Supreme 
Arahant’s authenƟc liberaƟon path should idenƟfy themselves as 
Arahanists rather than "Buddhists." Correspondingly, Gautama’s original 
teachings on individual liberaƟon are properly called Arahanism rather 
than "Buddhism." Restoring this terminology cuts through centuries of 
Mahāyāna and other counter-movements, re-anchoring the tradiƟon of 
Gautama’s true Dhamma directly upon the Supreme Arahant's original 
renunciate path of total purificaƟon and ulƟmate exit from the saṃsāric 
world. 

While modern usage oŌen conflates these terms into generic labels for 
"enlightened beings," they represent two fundamentally different 
spiritual trajectories: one centered on acƟve, world-sustaining salvaƟon 
within a divine order, and the other on total, renunciate liberaƟon from 
the saṃsāric world. 
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1). The Buddha of the Gītā: The Egoless Layperson AcƟve in the World 

In the Bhagavad Gītā (as seen in verse 4.19), Kṛṣṇa defines an awakened 
mind (budhāḥ / a Buddha) not as a monasƟc who has abandoned 
householder life, but as an individual whose every endeavor (sarve 
samārambhāḥ) is completely free from personal craving (kāma) and 
egoic intent (saṅkalpa). 

 AcƟon as a Non-NegoƟable Mandate: Within Kṛṣṇa’s salvaƟon 
framework, inacƟon is a fundamental error. Renouncing physical 
work or retreaƟng from societal responsibiliƟes under the excuse of 
spirituality is explicitly exposed as a delusion (akarmaṇi karma). The 
world-acƟve Buddha does not drop their funcƟonal tools, weapons, 
or trade; rather, they perform their assigned role (cātur-varṇyam) 
with total selflessness. 

 A Worldly, Lay Existence: Basically, a Buddha does not require to be 
a monk, a Bhikkhu/Bhikkhuni, but is fundamentally a layperson—a 
king like Janaka, a warrior like Arjuna, or a householder managing 
worldly affairs. They do not seek to liberaƟon from the world but 
enlightenment. 

 Alignment for SalvaƟon: The goal of this egoless acƟon is to make 
the world a beƩer, more harmonious place in direct alignment with 
the Sovereign God. By execuƟng necessary work without personal 
wanƟng (spṛhā), the lay Buddha stays untainted by lower karmic 
debts, fulfilling the exact requirements to earn salvaƟon and secure 
admiƩance into Kṛṣṇa’s divine celesƟal kingdom. 

2). The Arahant of Gautama’s Lineage: The MonasƟc Renunciate 
Seeking Absolute Exit 

Conversely, Gautama’s path to ulƟmate liberaƟon demands a completely 
different vehicle: the strict, uncompromising path of the renunciate 
(bhikkhu or bhikkhunī), where the sole goal of the pracƟƟoner walking 
this path of liberaƟon is to become an Arahant, not just Buddha. 

 The Necessity of RenunciaƟon: While Kṛṣṇa advocates remaining in 
the world to perform egoless or even selfless duty, Gautama asserts 
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that the household life is "confined and dusty," whereas the life of 
renunciaƟon (pabbajjā) is wide open. To systemaƟcally uproot the 
deepest latent tendencies of rāga, dosa, and moha, an individual 
must withdraw from worldly commerce, societal obligaƟons, and 
sensual entanglements. 

 The Severance with the World as PerfecƟon of PurificaƟon: An 
Arahant is not an egoless worker; an Arahant is purely a renunciate, a 
monk—or to be precise, a Bhikkhu/Bhikkhuni. No lay person can 
become an Arahant. An Arahant is not just a fully purified being in 
the moral sense, but purified in the sense of completely cuƫng all 
Ɵes with the world. In this sense, this purificaƟon is biased toward 
this specific liberaƟon path, rather than exisƟng in an absolute sense. 
This complete severance includes the eradicaƟon of the ten spiritual 
feƩers (saṁyojanas) and all underlying defilements (āsavas) 
according to the tradiƟon Pali Canon.  

 Total Exit from Saṁsāric World/Universe: The Arahant performs no 
acƟons aimed at sustaining the world, altering earthly societal 
structures, or securing admiƩance into a celesƟal kingdom. Their 
acƟons are rendered purely inoperaƟve (kiriyā). This does not mean 
the Arahant is passive or moƟonless; while living on Earth, they 
acƟvely engage in physical and verbal deeds, primarily dedicated to 
teaching the Dhamma and performing all Dhamma-related work. 
However, because the underlying roots of rāga, dosa, and moha have 
been completely eradicated, these acƟve teachings are funcƟonally 
operaƟve in the world yet karmically inoperaƟve on the mind. The 
work is executed as mere funcƟonal acƟvity (kiriyā-māƩa)—it 
produces zero karmic seeds (kamma-bīja), generates no future fruit 
in the world (kamma-vipāka), and leaves no binding residue upon the 
purified ciƩa. Upon the dissoluƟon of their final physical body, the 
purified ciƩa of the Arahant enters the Pure Abodes Brahma 
heavens—which serves as the final gateway threshold—to exit the 
saṃsāric world enƟrely and reach Nibbāna-Dhātu. 
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20   tyaktvā karma-phalāsaṅgaṁ, nitya-tṛpto nirāśrayaḥ 
       karmaṇy abhipravṛtto ’pi, naiva kiñcit karoti saḥ 

Having completely abandoned aƩachment to the fruits of acƟon (tyaktvā 
karma-phalāsaṅgaṁ), perpetually contented within (nitya-tṛpto) and 
free from dependence on external supports (nirāśrayaḥ), even though 
fully engaged in acƟon (karmaṇy abhipravṛƩo ’pi), he certainly does not 
perform anything (naiva kiñcit karoƟ saḥ). 

Commentary: The Internal Posture of the World-AcƟve Sovereign Actor 

Verse 4.20 builds directly upon the operaƟonal criteria established in 
verse 4.19. Having declared that a true sage (paṇḍita / budhāḥ) is one 
whose karmic acƟons are incinerated in the fire of knowledge (jñānāgni-
dagdha-karmāṇaṁ), Kṛṣṇa now delineates the precise internal 
psychological posture that allows an individual to remain fully acƟve in 
the world without accumulaƟng lower karmic debt. 

1). Relinquishing the Fruit-Adhesive (Tyaktvā Karma-Phalāsaṅgaṁ) 

The binding force of human work is not the physical effort itself, but 
āsaṅga—the mental adhesive that clings to karma-phala (the fruits, 
rewards, and outcomes of acƟon). 

 The world-acƟve actor severs this adhesive enƟrely (tyaktvā). They 
execute their funcƟonal duƟes (cātur-varṇyam) with maximum 
precision, but their mind retains zero claim of personal ownership 
over the success, failure, praise, or blame produced by those deeds. 

 By stripping acƟon of fruit-aƩachment, the work loses its potency to 
bind the soul to the saṃsāric matrix. 

2). Eternal Self-Sufficiency (Nitya-Tṛpto Nirāśrayaḥ) 

Kṛṣṇa highlights two defining traits of the qualified actor: 

 Nitya-tṛptaḥ (Eternally SaƟsfied): Their contentment is anchored 
internally, in the celesƟal realm, rather than being conƟngent upon 
external circumstances, temporary gains, or sensory validaƟon. 
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 Nirāśrayaḥ (Without External Dependence): They do not rely on 
earthly structures, social approval, or external shelters for their 
security. Standing firm in their direct alignment with the Sovereign 
God, they operate with total autonomy within human society. 

3). Absolute InacƟon Within Full AcƟvity (Karmaṇy AbhipravṛƩo ’pi 
Naiva Kiñcit KaroƟ) 

Here Kṛṣṇa restates the core paradox of akarma in physical acƟon: 

 Even when thoroughly immersed and fully engaged (abhipravṛƩaḥ) 
in complex, heavy physical duƟes—such as ruling, managing, or 
fighƟng—the internal state of non-aƩachment renders the work 
spiritually inert. 

 Because the internal driver of personal desire (kāma) and egoic 
intent (saṅkalpa) has been incinerated, sovereign law registers their 
outward acƟvity as naiva kiñcit karoƟ: they do nothing at all. They 
generate zero binding karmic seeds, fulfilling the non-negoƟable 
terms required for salvaƟon into Kṛṣṇa’s celesƟal kingdom. 

21   nirāśīr yata-cittātmā, tyakta-sarva-parigrahaḥ 
       śārīraṁ kevalaṁ karma, kurvan nāpnoti kilbiṣam 

Free from personal expectaƟon (nirāśīḥ), with ciƩa/mind-heart and 
ātmā/self fully restrained (yata-ciƩātmā), having completely surrendered 
all sense of ownership (tyakta-sarva-parigrahaḥ), performing acƟon only 
pertaining to the physical body (śārīraṁ kevalaṁ karma), one incurs no 
karmic fault (kurvan nāpnoƟ kilbiṣam). 

Commentary: The Baseline of Bodily Necessity  

Verse 4.21 defines the absolute minimum operaƟonal boundary for an 
enƟty acƟve within the physical world. Where verse 4.20 established the 
internal state of non-aƩachment (nirāśrayaḥ), verse 4.21 details the 
complete mastership over the internal apparatus and material 
acquisiƟon required to remain unblemished (nāpnoƟ kilbiṣam) under 
sovereign law. 
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1). Internal Mastery and Dispossession (Nirāśīr Yata-ciƩātmā Tyakta-
sarva-parigrahaḥ) 

Kṛṣṇa outlines a threefold internal discipline: 

 Nirāśīḥ (Free from ExpectaƟon): Stripping the mind of personal 
hopes, self-centered projecƟons, and expectaƟons of material 
returns. 

 Yata-ciƩātmā (Controlled Mind-Heart and Self): Complete control 
and discipline over internal mind-heart (ciƩa) and the Self/Soul-Spirit 
(ātmā). 

 Tyakta-sarva-parigrahaḥ (Relinquishing Ownership/Possessiveness): 
Total destrucƟon of the psychological illusion of ownership 
(parigraha). The pracƟƟoner may handle physical resources, but 
maintains zero internal clinging to them as "mine." 

2). Merely Bodily AcƟon (Śārīraṁ Kevalaṁ Karma) 

Kṛṣṇa introduces the concept of śārīraṁ kevalaṁ karma—acƟons 
performed purely to sustain the physical vehicle: 

 Under sovereign law, when an enƟty operates strictly to fulfill 
necessary physical sustenance or funcƟonal duty without egoic 
expansion, those acƟons lose their karmic weight. 

 The physical body eats, moves, and acts, but because the movement 
is devoid of personal wanƟng (kāma) and possessiveness (parigraha), 
it remains bare, uncondiƟoned mechanics. 

3). Immunity from Karmic Fault (NāpnoƟ Kilbiṣam) 

The ulƟmate result of this posture is that the actor incurs zero kilbiṣam 
(sin, evil, or binding karmic reacƟon): 

 Kilbiṣam is the karmic glue that locks an enƟty into lower rebirths 
and earthly suffering. 

 By execuƟng only what is necessary (kevalam) with a disciplined 
interior (yata-ciƩātmā), the enƟty breaks the machinery of karmic 
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accumulaƟon, meeƟng the exact terms required for salvaƟon into 
Kṛṣṇa's celesƟal realm. 

CiƩa-Ātmā: The Mind-Heart (CiƩa) and the Self/Soul-Spirit (Ātmā) 

While ciƩa is the total sphere of consciousness, spanning from its most 
superficial external projecƟons down to its deepest, uncondiƟoned 
nucleus, ātmā is the innermost core depth of ciƩa itself. 

1). CiƩa as the Total Sphere of Consciousness 

CiƩa is the complete matrix of mind-heart awareness. It is the enƟre 
domain of conscious experience. 

 The Spectrum of Mind-Heart: CiƩa encompasses the enƟre 
spectrum of awareness—from the outer peripheral layers (thoughts, 
feelings, sensory projecƟons, past memory impressions) down to its 
own absolute center. 

 The Exterior Surface: The outer layer of ciƩa is what forms a person's 
visible outlook and interacƟon with the world. It is dynamic, easily 
disturbed by external impacts, and prone to surface turbulence. 

2). Ātmā as the Core Depth of CiƩa 

Ātmā is the deep layer, the essence of ciƩa itself—its essenƟal ground 
(svabhāva). 

 The Unshakable FoundaƟon: Ātmā is ciƩa in its primary, essenƟal 
existenƟal state—unmoved by external impressions (vṛƫs), self-
luminous. 

 Core vs. Surface: The disƟncƟon between ciƩa and ātmā becomes a 
disƟncƟon between the surface ripples of consciousness (ciƩa's 
exterior outlook) and the oceanic depth of consciousness (ātmā). 

3). Re-interpreƟng Yata-ciƩātmā 

When ciƩa includes ātmā as its inner core, yata-ciƩātmā takes on a 
deeply unified meaning: 
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 Sinking the Surface into the Core: Yata (restraint/discipline) is 
the process of drawing the surface acƟvity of ciƩa back into its 
own deepest center (ātmā). 

 EliminaƟon of Internal Division: The outer outlook of ciƩa 
ceases to fluctuate independently of its inner essence. The 
surface ripples seƩle completely into the sƟllness of the core. 

 Total IntegraƟon: Yata-ciƩātmā describes consciousness (ciƩa) 
that has returned to its own fundamental source (ātmā), creaƟng 
a unified, unbroken field of sƟllness from the inside out. 

22   yadṛcchā-lābha-santuṣṭo, dvandvātīto vimatsaraḥ 
       samaḥ siddhāv asiddhau ca, kṛtvāpi na nibadhyate 

SaƟsfied with whatever comes spontaneously by natural order (yadṛcchā-
lābha-santuṣṭo), having transcended all pairs of opposites (dvandvāƤto), 
free from envy (vimatsaraḥ), remaining equal-minded in both success 
and failure (samaḥ siddhāv asiddhau ca)—even while performing acƟons 
(kṛtvāpi), one is never bound (na nibadhyate). 

Commentary: The Equanimity of the World-AcƟve  

Verse 4.22 completes the structural sequence begun in verse 4.19. 
Having established that a true sage's karma is incinerated in knowledge 
(4.19), that their engagement is free from fruit-clinging (4.20), and that 
their physical movement is stripped of personal ownership (4.21), Kṛṣṇa 
now details the exact psychological sƟllness that renders an acƟve life 
completely non-binding (na nibadhyate). 

1). Spontaneous Contentment (Yadṛcchā-Lābha-Santuṣṭaḥ) 

 The qualified world-acƟve actor does not scheme, manipulate, or 
obsess over securing personal gains. 

 They accept whatever material provisions, outcomes, or 
circumstances arrive naturally through the unfolding law of cause 
and effect (yadṛcchā-lābha). Their internal saƟsfacƟon is self-
contained (santuṣṭaḥ), leaving no void that requires material 
acquisiƟon to fill. 
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2). Transcendence of Duality and Envy (DvandvāƤto Vimatsaraḥ) 

Kṛṣṇa outlines the destrucƟon of the two primary psychological traps of 
the material field: 

 DvandvāƤtaḥ (Beyond the Pairs of Opposites): The enƟty stands 
unaffected by heat and cold, pleasure and pain, praise and blame. 
They recognize these dualiƟes as shiŌing surface movements of the 
guṇas, remaining anchored in their uncondiƟoned core. 

 Vimatsaraḥ (Free from Envy): Because they harbor no personal 
craving (kāma) or egoic intent (saṅkalpa), they feel zero malice or 
envy toward others' status, wealth, or success. 

3. Equilibrium in Outcome (Samaḥ Siddhāv Asiddhau Ca) 

 Equanimity in Results: Whether a massive worldly enterprise 
succeeds (siddhau) or fails (asiddhau), the actor's internal 
equilibrium remains unruffled (samaḥ). 

 Complete Karmic Immunity (Kṛtvāpi Na Nibadhyate): Even while 
thoroughly engaged in heavy physical, social, or administraƟve acƟon 
(kṛtvāpi), sovereign law registers their work as karmically inert. They 
generate no binding seeds, fulfilling the exact condiƟons required for 
salvaƟon into Kṛṣṇa's celesƟal realm. 

Kṛṣṇa’s Non-Dual Transcendence vs. Arahanism’s Noble Duality 

The disƟncƟon between Kṛṣṇa’s "transcendence of duality" (dvandvāƤta) 
and Gautama’s uncompromising ethical dualism (Arahanism) exposes a 
fundamental cosmological divide between world-sustaining absorpƟon 
and world-transcending exit. 

1). Kṛṣṇa’s "Transcendence of Duality" (DvandvāƤta) 

In the Bhagavad Gītā, Kṛṣṇa views dualiƟes (dvandva)—such as pleasure 
and pain, success and failure, hot and cold—as temporary, surface-level 
fluctuaƟons of the material field (prakṛƟ / guṇas). 

 The UncondiƟoned Core: Kṛṣṇa’s "uncondiƟoned core" is the 
supreme, all-pervading Sovereign (PuruṣoƩama / Ātmā) that stands 



289 
 

completely untouched behind the material field. To remain 
"anchored" in this core means realizing that the physical world’s 
conflicts are merely the guṇas acƟng upon the guṇas (guṇā guṇeṣu 
vartanta). 

 DissoluƟon of Ethical FricƟon for AcƟon: Because Kṛṣṇa’s primary 
objecƟve in Chapter 4 is to compel Arjuna to fight without 
accumulaƟng karmic debt, his non-dual transcendence effecƟvely 
neutralizes worldly moral fricƟon. Good and bad, killing and being 
killed, success and failure are subsumed into a higher divine cosmic 
order. The actor transcends the opposites, allowing them to remain 
fully acƟve in the world (karmaṇy abhipravṛƩaḥ) while claiming 
salvaƟon into Kṛṣṇa's celesƟal kingdom. 

2). Arahanism’s Noble Dualism: The Structural Engine of LiberaƟon 

In Gautama’s liberaƟon teaching, non-duality is not the path to freedom; 
it is a cosmic trap that keeps beings bound to the natural order. 
Arahanism affirms that the Manussa (human) lineage relies enƟrely 
upon a sharp, uncompromising dualisƟc framework: 

 The Absolute Law of Values: Gautama does not collapse kusala 
(wholesome) and akusala (unwholesome) into a singular non-dual 
matrix. The enƟre discipline of Sīla (ethical alignment), Samādhi 
(concentraƟon), and Paññā (wisdom) relies on acƟvely discerning, 
developing, and perfecƟng the wholesome while systemaƟcally 
abandoning and destroying the unwholesome. 

 Purity vs. Defilement: The ciƩa is not merely "realizing its own pre-
exisƟng non-dual nature." It is undergoing a rigorous, real 
operaƟonal process of purificaƟon—uprooƟng the actual, binding 
defilements of rāga (worldly craving/aƩachment), dosa 
(fear/anger/aversion for worldly survival and empowerment), and 
moha (ignorance/delusion, not knowing Gautama’s path liberaƟon 
from the world to enter the deathless realm of Nibbana). 

 The Noble (Ariyan) DisƟncƟon: This rigid dualisƟc structure is what 
elevates human existence above the natural, animalisƟc, or purely 
cosmic order. Where nature operates through raw power, insƟnct, 
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and indifferent cycles of creaƟon and destrucƟon, the Ariyan path 
operates through the civilized, values, moral responsibility, and 
conscious choice. 

Kṛṣṇa’s non-duality serves a world-sustaining funcƟon: by rising above 
dualiƟes, a lay actor can perform heavy, complex, or violent worldly 
duƟes without internal conflict or karmic debt, maintaining the divine 
cosmic hierarchy. 

In contrast, Arahanism asserts that non-dual naturalism remains trapped 
within the world, operaƟng through power rather than moral truth. 
Gautama’s path of liberaƟon requires the pracƟƟoner—as a renunciate 
(bhikkhu or bhikkhunī)—to stand firmly on the noble duality of values. By 
using kusala to eradicate akusala, the pracƟƟoner completely purifies the 
ciƩa. Once perfected, their acƟons become purely inoperaƟve (kiriyā), 
and upon physical dissoluƟon, their purified ciƩa passes through the 
Pure Abodes Brahma heavens as the gateway threshold, compleƟng its 
final exit of this universe into Nibbāna-Dhātu. 

23   gata-saṅgasya muktasya, jñānāvasthita-cetasaḥ 
       yajñāyācarataḥ karma, samagraṁ pravilīyate 

For one whose aƩachments have departed (gata-saṅgasya), who is 
liberated (muktasya), whose mind is firmly established in knowledge 
(jñānāvasthita-cetasaḥ), and who performs acƟon strictly as a sacrifice 
[to the Sovereign God] (yajñāyācarataḥ karma)—all karmic acƟon 
dissolves enƟrely (samagraṁ pravilīyate). 

Commentary: The Total DissoluƟon of AcƟon  

Verse 4.23 forms the grand climax of Kṛṣṇa’s exposiƟon on the mechanics 
of non-binding acƟon (akarma) that began in verse 4.16. Having detailed 
the internal posture of non-aƩachment (4.20), physical discipline (4.21), 
and equanimity (4.22), Kṛṣṇa now describes the complete, absolute 
dissoluƟon (pravilīyate) of work performed under the mandate of divine 
sacrifice. 

1. The Liberated Interior (Gata-saṅgasya Muktasya Jñānāvasthita-
cetasaḥ) 
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Kṛṣṇa establishes a threefold prerequisite for the complete melƟng away 
of karma: 

 Gata-saṅgasya (Departed AƩachments): The mental adhesive 
(saṅga) connecƟng the actor to earthly rewards, human 
relaƟonships, and worldly outcomes has permanently dried up. 

 Muktasya (Liberated Status): The individual operates from an 
internal posture of freedom, no longer driven by compulsory desires 
(kāma) or fear. 

 Jñānāvasthita-cetasaḥ (Consciousness Anchored in Knowledge): The 
mind (cetas / ciƩa) is permanently seated (avasthita) in the 
knowledge (jñāna) of Kṛṣṇa's sovereign nature. 

2). AcƟon Executed as Sacrifice (Yajñāyācarataḥ Karma) 

 Within Kṛṣṇa's framework, acƟon is not abandoned; it is transformed 
into yajña (sacred offering/sacrifice to the Sovereign God). 

 When work—whether ruling, fighƟng, or managing societal duƟes—
is executed purely as an unselfish offering to sustain the divine order 
(lokasaṅgraha), it ceases to be personal labor. It becomes an act of 
alignment with the Sovereign God. 

3). Complete DissoluƟon (Samagraṁ Pravilīyate) 

 Total IncineraƟon: Kṛṣṇa uses the emphaƟc verb pravilīyate (prefix 
pra- + vi- + lī, "to melt away completely without leaving a trace"). 

 The karmic acƟon does not merely produce a favorable or neutral 
result; its binding potenƟal melts away in its totality (samagram). 
The actor remains fully operaƟonal in the physical world while 
generaƟng zero karmic residue, saƟsfying the exact terms required 
for salvaƟon into Kṛṣṇa's celesƟal kingdom. 
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Two Radically Different DefiniƟons of LiberaƟon/Muktasya 

The disƟncƟon between Kṛṣṇa’s MukƟ in the Bhagavad Gītā and 
Gautama’s Vimuƫ in early Pali texts (Arahanism) highlights a 
fundamental divide: psychological liberaƟon within the universe versus 
ontological exit from the universe. 

1). Kṛṣṇa’s MukƟ: Freedom from Internal Bondage (Kāma & Bhaya) 

In the Bhagavad Gītā (4.23), Mukta refers to a state of internal, 
psychological freedom: 

 The Problem: Bondage is caused by internal defilements—
compulsory desires (kāma), fear (bhaya), anger (krodha), and egoic 
aƩachment (saṅga). 

 The Scope: It does not seek to escape the physical laws of the 
universe. The universe—with its cycles of birth, change, acƟon, and 
death—is seen as Kṛṣṇa’s divine manifestaƟon (līlā / māyā), in which 
sense salvaƟon to His celesƟal heaven serves only as temporary 
safety, ulƟmately leading to eventual death when the universe 
collapses. If His celesƟal kingdom were eventually to leave this 
universe and enter the same Nibbāna-Dhātu prescribed by Gautama 
Buddha, it might then reach the same freedom and liberaƟon from 
aging and death taught by Gautama Buddha. 

 The Posture: The liberated individual (mukta) remains fully acƟve 
within the cosmic structure. By anchoring their mind in divine 
knowledge (jñāna), they transcend internal duality and fricƟon. 
Physical aging and death sƟll occur to the body, but the inner actor is 
unaffected, securing salvaƟon into Kṛṣṇa's celesƟal kingdom while 
sustaining the worldly order (lokasaṅgraha). 

2). Gautama’s Vimuƫ: Freedom from the Laws of worldly existence 
(Jārāmaraṇa) 

Gautama’s moƟve to leave his life as a princess and completely renounce 
the world (pabbajjā) was not merely to find mental peace or overcome 
internal anxiety—it was driven by the direct, disturbing realizaƟon of Old 
Age (jarā) and Death (maraṇa): 
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 The Problem: The enƟre fabric of the universe (the loka) is 
governed by the law of impermanence, condiƟonality, and 
dissoluƟon (dukkha). As long as one remains within the cosmic 
realms of existence, one is subject to compulsory cycles of aging 
and death. 

 The RealizaƟon: True safety cannot be achieved by merely 
changing one's mental aƫtude while remaining inside a realm 
where everything is governed by the universal law of decay and 
death. Aging and death are non-negoƟable structural laws of the 
universe. 

 The SoluƟon: To overcome aging and death, one must transcend 
and exit the universe itself. Gautama’s liberaƟon is an absolute 
severance from the enƟre Universal process of saṃsāra—the 
ending of involuntary reincarnaƟon within the universe through 
the complete eradicaƟon of rāga, dosa, and moha. 

Kṛṣṇa’s liberaƟon is psychological mastery over the mind within the 
world: it allows the individual to stand untouched by fear and desire 
while fulfilling their role inside the cosmic machinery. 

Gautama’s liberaƟon is ontological emancipaƟon from the world: 
recognizing that the universe is an inescapable trap of decay and death, 
his path requires the pracƟƟoner—as a renunciate (bhikkhu or 
bhikkhunī)—to completely purify the ciƩa, means to detach from the 
world. Upon physical dissoluƟon, the purified ciƩa passes through the 
Pure Abodes Brahma heavens as the gateway threshold, compleƟng its 
final, irreversible exit from this universe to Nibbāna-Dhātu—the realm 
enƟrely beyond aging and death with permanent existence and bliss. 

24 brahmārpaṇaṁ brahma havir, brahmāgnau brahmaṇā 
hutam, brahmaiva tena gantavyaṁ, brahma-karma-samādhinā 

The act of sacrificial offering is for Brahma (brahmārpaṇaṁ); The act of 
sacrificial oblaƟon is for Brahma (brahma havir); poured by a brahmaṇā 
into the fire of Brahma (brahmāgnau hutam). Brahma alone (brahmaiva) 
is to be reached by that pracƟƟoner (tena gantavyaṁ), through the work 
of samādhi, Brahma is reached. (brahma-karma-samādhinā). 
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Commentary: Sacrificial DedicaƟon  

Verse 4.24 provides the explicit metaphysical framework behind the 
sacrificial dissoluƟon of karma described in verse 4.23. Having declared 
that work performed for sacrifice (yajñāya) dissolves enƟrely without 
leaving lower karmic debt, Kṛṣṇa now outlines how every operaƟonal 
dimension of acƟon is directed toward Brahma. 

1). The Fourfold DirecƟon of the Sacrificial Field 

Kṛṣṇa structures the enƟre Vedic ritual field (yajña) as an intenƟonal, 
targeted orientaƟon toward Brahma, the Source/Progenitor of cosmic 
mankind race: 

 The Offering Act (Brahmārpaṇam): The physical execuƟon of the 
offering is performed for Brahma. 

 The OblaƟon (Brahma Havir): The substance cast into the flame is 
dedicated for Brahma. 

 The Flame (Brahmāgnau): The consuming fire receiving the offering 
is the fire of Brahma. 

 The Agent (Brahmaṇā): The act is executed by a brahmaṇā (a 
pracƟƟoner who is descendent of Brahma). 

By direcƟng every single aspect of acƟon toward Brahma, the 
pracƟƟoner strips work of personal self-interest and egoic ownership. 
AcƟon ceases to be personal accumulaƟon; it becomes an intenƟonal 
vehicle aimed enƟrely at the divine Source. 

2). Samādhi Induced by Brahma-Karma (Brahma-Karma-Samādhinā) 

 Brahma-Karma: Duty for Brahma—whether governing, fighƟng, or 
managing societal structures—is executed strictly as work for 
Brahma. 

 Samādhi lead to Brahma: Samādhi work(karma) directly leads 
directly to Brahma. The intense, sole dedicaƟon of all acƟons toward 
Brahma, is achieved by the work of Samādhi, a deep concentraƟon of 
the mind with spiritual perfecƟon/mastery. 
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3). Reaching the CelesƟal DesƟnaƟon (Brahmaiva Tena Gantavyam) 

 For the pracƟƟoner whose samādhi is induced by working strictly for 
Brahma, the ulƟmate return is assured: Brahmaiva gantavyam—
Brahma alone is reached. 

 By ensuring that every physical and ritual act is directed toward 
Brahma, the actor remains unblemished by lower karmic weight, 
securing admiƩance into Kṛṣṇa's divine celesƟal realm. 

25   daivam evāpare yajñaṁ, yoginaḥ paryupāsate 
       brahmāgnāv apare yajñaṁ, yajñenaivopajuhvati 

Some yogis offer sacrifice only to the devas (daivam evāpare yajñaṁ 
yoginaḥ paryupāsate); while others offer the sacrifice into the fire of 
Brahma (brahmāgnāv apare yajñaṁ yajñenaivopajuhvaƟ). 

Commentary: The Twofold Sacrifices  

In verse 4.25, Kṛṣṇa begins a systemaƟc classificaƟon of various forms of 
yajña (sacrifice) pracƟced by different seekers. He divides ritual pracƟce 
into two primary types. 

1. Sacrifices to the Devas (Daivam Yajñam) 

 The first group of yogis performs sacrifices aimed directly at the 
devas (gods/celesƟal powers). 

 These offerings are conducted to maintain cosmic balance, fulfill 
earthly duƟes, or secure higher rebirth in celesƟal deva realms. 

2. Offering into the Fire of Brahma (Brahmāgnau UpajuhvaƟ) 

 The second group of yogis offers yajña itself into brahmāgni (the fire 
of Brahma). 

 Here, the physical materials are transcended: Brahma as the Source 
and Progenitor of the cosmic mankind race itself, by a Brahmana who 
carries the blood lineage of Brahma. This is an awakening process of 
bloodline. 
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26   śrotrādīnīndriyāṇy anye, saṁyamāgniṣu juhvati 
       śabdādīn viṣayān anya, indriyāgniṣu juhvati 

Others sacrifice hearing and the other sense faculƟes into the fires of 
restraint (śrotrādīnīndriyāṇy anye saṁyamāgniṣu juhvaƟ); while others 
offer sound and the other sense objects into the fires of the senses 
(śabdādīn viṣayān anye indriyāgniṣu juhvaƟ). 

Commentary: The Twofold InternalizaƟon of Sensory Sacrifice that Lead 
to Samādhi 

In verse 4.26, Kṛṣṇa advances his catalog of yajña (sacrifice) by moving 
from external ritual offerings to internal, psychological disciplines. He 
outlines two disƟnct methods by which pracƟƟoners handle the 
relaƟonship between sensory faculƟes and sensory objects: 

1). Sacrificing the Senses into Restraint (Saṁyamāgniṣu JuhvaƟ) 

 Method of Withdrawal (Nivṛƫ): The first group of pracƟƟoners 
offers their sense faculƟes—hearing, seeing, touching, tasƟng, 
smelling—directly into the burning fire of self-restraint (saṁyama). 

 AsceƟc Control: Here, the pracƟƟoner acƟvely restrains the senses, 
cuƫng off their outward pursuit of objects. The senses themselves 
are treated as the sacrificial oblaƟon, consumed and purified within 
the fire of disciplined control. 

2). Sacrificing Sense Objects into the Senses (Indriyāgniṣu JuhvaƟ) 

 Method of Controlled Engagement (Pravṛƫ): The second group 
permits the senses to encounter their respecƟve objects (sound, 
form, touch, taste, smell), but transforms the encounter itself into a 
sacred offering. 

 Sacred Engagement: Rather than forcefully severing sensory contact, 
the pracƟƟoner treats the sense organs as acƟve sacrificial fires 
(indriyāgni). Incoming sense objects are cast into these fires without 
aƩachment or aversion, allowing experience to burn away into non-
binding divine play. 
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27   sarvāṇīndriya-karmāṇi, prāṇa-karmāṇi cāpare 
       ātma-saṁyama-yogāgnau, juhvati jñāna-dīpite 

Others sacrifice all sensory acƟviƟes and all funcƟons of the vital life-
force into the fire of the yoga of self-restraint, which is kindled by 
wisdom (sarvāṇīndriyakarmāṇi prāṇakarmāṇi cāpare 
ātmasaṁyamayogāgnau juhvaƟ jñānadīpite). 

Commentary: Samādhi from Sacrificial Fire Kindled by Wisdom 

In verse 4.27, Kṛṣṇa advances the concept of yajña (sacrifice) from 
sensory discipline to the meditaƟve absorpƟon of all physical and vital 
funcƟons. He describes a total internalizaƟon where bodily funcƟons are 
dissolved: 

1). CessaƟon of Sensory and Vital FuncƟons (Indriya-Karmāṇi Prāṇa-
Karmāṇi) 

 The pracƟƟoner gathers all bodily energies—both the acƟviƟes of the 
sensory organs (indriya-karmāṇi) and the organic operaƟons of the 
life-force (prāṇa-karmāṇi, such as breathing and circulaƟon). 

 Physical acƟvity and internal physiological drives are no longer 
funcƟon; they are collected as the primary offering for the sacrifice. 

2). The Fire of Self-Restraint Kindled by Knowledge (Ātma-Saṁyama-
Yogāgnau Jñāna-Dīpite) 

 The altar for this sacrifice is non-physical: it is the fire of yoga 
consisƟng of self-restraint (ātma-saṁyama). 

 Crucially, this fire is not lit by external material fuel, but is illuminated 
and kindled by Knowledge (jñāna-dīpite). Through discriminatory 
knowledge, all funcƟonal movements of body and breath are cast 
into sƟllness and consumed. 
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28   dravya-yajñās tapo-yajñā, yoga-yajñās tathāpare 
       svādhyāya-jñāna-yajñāś ca, yatayaḥ saṁśita-vratāḥ 

Some offer material wealth as sacrifice (dravyayajñās), some offer 
Tapa/austerity as sacrifice (tapoyajñās), and others offer yoga pracƟce as 
sacrifice (yogayajñās); while other strivers of strict vows offer sacred 
study and wisdom as sacrifice (svādhyāyajñānayajñāś ca yatayaḥ 
saṁśitavratāḥ). 

Commentary: The Fourfold ClassificaƟon of Vowed Sacrifices  

In verse 4.28, Kṛṣṇa further expands the definiƟon of yajña (sacrifice) by 
categorizing four disƟnct disciplines pracƟced by resolute asceƟcs 
(yatayaḥ saṁśitavratāḥ). Rather than limiƟng sacrifice to ritual altars, he 
elevates various life disciplines into acts of spiritual offering: 

1). Material Sacrifice (Dravya-Yajña) 
 Offering physical wealth, charity, food, and material resources for 

divine and social causes. 
 The pracƟƟoner purifies material possessions by surrendering 

ownership to the divine order. 

2). Tapa/Austere Sacrifice (Tapo-Yajña) 
 Offering bodily morƟficaƟon, fasƟng, sensory endurance, and tapasic 

penances. 
 Physical discomfort and sensory withdrawal are burnt as fuel to forge 

inner strength. 

3). MeditaƟve Sacrifice (Yoga-Yajña) 
 Offering the pracƟce of eighƞold yoga, from breath control 

(prāṇāyāma), to concentraƟon (samādhi). 
 The pracƟce of union itself is treated as the sacrificial rite. 

4). Intellectual & Scriptural Sacrifice (Svādhyāya-Jñāna-Yajña) 
 Offering daily recitaƟon of sacred texts (svādhyāya) and the 

analyƟcal pursuit of transcendent wisdom (jñāna). 
 Knowledge generaƟon and textual contemplaƟon serve as the 

ulƟmate oblaƟon. 
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29   apāne juhvati prāṇaṁ, prāṇe ’pānaṁ tathāpare 
       prāṇāpana-gatī ruddhvā, prāṇāyāma-parāyaṇāḥ 

Others offer the incoming breath (prāṇa) into the outgoing breath 
(apāna), and similarly others offer the outgoing breath into the incoming 
breath; having restrained the movement of both incoming and outgoing 
breaths, they remain devoted to breath control (prāṇāyāma). 

30   apare niyatāhārāḥ, prāṇān prāṇeṣu juhvati 
       sarve ’py ete yajña-vido, yajña-kṣapita-kalmaṣāḥ 

Others, having regulated their food intake, offer the vital breaths into the 
vital breaths (apare niyatāhārāḥ prāṇān prāṇeṣu juhvaƟ); all these 
indeed are knowers of sacrifice, whose impuriƟes have been destroyed 
through sacrifice (sarve ’py ete yajñavido yajñakṣapitakalmaṣāḥ). 

31   yajña-śiṣṭāmṛta-bhujo, yānti brahma sanātanam 
       nāyaṁ loko ’sty ayajñasya, kuto ’nyaḥ kuru-sattama 

Those who partake of the nectar-like remains of sacrifice go to the 
eternal Brahma (yajñaśiṣṭāmṛtabhujo yānƟ brahma sanātanam). This 
world is not for the non-sacrificer; how then can another world be his, O 
best of the Kurus? (nāyaṁ loko ’sty ayajñasya kuto ’nyaḥ kurusaƩama). 

Commentary: The Sacrificial Re-framing of Yoga and the Realignment of 
Blood Lineage 

Across Bhagavad Gītā 4.25–4.31, Kṛṣṇa takes the enƟre spectrum of 
Indian asceƟc and contemplaƟve disciplines—sensory restraint, breath 
control (prāṇāyāma), dietary regulaƟon, and eighƞold yoga pracƟces 
(samādhi)—and redefines them as acts of yajña (sacrifice). 

Technically, samādhi training, sense restraint, and breath regulaƟon are 
independent meditaƟve technologies; they are not inherently ritualisƟc 
sacrifices. Kṛṣṇa intenƟonally subsumes them under the umbrella of 
yajña to establish a direct teleological connecƟon to Brahma, the cosmic 
progenitor and source of the mankind race. Since the brāhmaṇa 
pracƟƟoner carries the physical and subtle conscious lineage of Brahma; 
thus, internalizing the sacrificial fire into samādhi serves to awaken this 
ancestral bloodline and unlock the latent psychic faculƟes—such as 
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memory of past lives (jāƟssara-ñāṇa) and recogniƟon of cosmic 
lineage—ulƟmately reuniƟng the pracƟƟoner with the supreme ancestor, 
Brahma. 

Vedic Ancestral Awakening vs. Arahanism’s Gotrabhu-Ñāṇa 

This sacrificial reinterpretaƟon reveals a deep structural parallel with 
Gautama’s framework of liberaƟon (Arahanism) by entering Ariya-GoƩa 
(Noble Lineage) for Bhikkhus/Bhikkhunīs. 

1). Awakening GeneƟc Bloodline vs. Severing Worldly Lineage 
(Gotrabhu-Ñāṇa) 

 The Vedic/Gītā Framework: Samādhi is framed as a sacrificial key to 
awaken the innate psychic and ancestral inheritance of Brahma. 
ReconnecƟng to the cosmic progenitor secures one’s posiƟon within 
the divine ordering of the cosmic mankind race. 

 Arahanism: Gautama shiŌs the concept of lineage (gotra) from 
physical/geneƟc inheritance to spiritual transcendence. Through 
gotrabhu-ñāṇa (knowledge of the lineage-change), the pracƟƟoner's 
mind transcends the lineage of the worldly uninstructed person 
(puthujjana) and enters the noble lineage (ariya-goƩa).  

2). Joining the Brahma Realm as a Stepping Stone 

 Vedic Ancestral Alignment: Joining Brahma’s group integrates the 
individual into the original ancestral stock, aligning with the cosmic 
mankind race. 

 Arahanism: The goal of Brahmacariya serves as a stepping stone for 
liberaƟon, aligning with Brahma's standard (Brahmavihara) and 
joining the Brahma heavens. Joining Brahma's group—which includes 
ancestral beings—acts as a crucial stepping stone to be liberated, 
precisely because the Pure Abodes are Brahma heavens as well. 

3). CelesƟal Guarantee vs. The Noble Dual Exit to Nibbāna-Dhātu 

 Cosmic Return: Kṛṣṇa’s goal is purely for the eventual return to the 
Brahma source (brahma sanātanam). 
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 The Arahant’s Exit: True liberaƟon path from Gautama the Supreme 
Arahant is open and clear with all the details to the end: it is 
available to all cosmic mankind who undertake the path of 
purificaƟon. It requires entering the holy life (Brahmacariya) by 
taking ordinaƟon as a bhikkhu or bhikkhunī, establishing Sīla, 
Samādhi, and Paññā. It is through the complete cessaƟon of worldly 
craving and clinging, the complete eradicaƟon of rāga, dosa, and 
moha, that we can escape our involuntary reincarnaƟon and gain 
true freedom. For a fully purified bhikkhu or bhikkhunī, all physical 
and mental acƟviƟes are purely inoperaƟve (kiriyā). Upon the 
dissoluƟon of the final body of an Arahant, the purified mind CiƩa of 
the Arahant enters the Pure Abodes Brahma heavens, which serves 
as the final threshold, the "gateway" through which liberaƟon is 
realized— exiƟng this world to the outside of the universe to go to 
Nibbāna-Dhātu, the deathless realm of Nibbāna. 

32   evaṁ bahu-vidhā yajñā, vitatā brahmaṇo mukhe 
       karma-jān viddhi tān sarvān, evaṁ jñātvā vimokṣase 

Thus (evam), manifold (bahu-vidhāḥ) sacrifices (yajñāḥ) are spread out 
(vitatāḥ) in the brahmana’s mouth (brahmaṇo mukhe); know (viddhi) 
them (tān) all (sarvān), lead to acƟon (karma-jān). Having known (jñātvā) 
thus (evam), you will be liberated (vimokṣase). 

33   śreyān dravya-mayād yajñāj, jñāna-yajñaḥ parantapa 
       sarvaṁ karmākhilaṁ pārtha, jñāne parisamāpyate 

Superior (śreyān) than sacrifice consisƟng of material wealth (dravya-
mayāt yajñāt) is knowledge-sacrifice (jñāna-yajñaḥ), O scorcher of 
enemies (parantapa, Arjuna). All (sarvam) acƟon (karma) in its enƟrety 
(akhilam), O son of Pṛthā (pārtha, Arjuna), reaches its complete 
culminaƟon (parisamāpyate) in knowledge (jñāne). 
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34   tad viddhi praṇipātena, paripraśnena sevayā 
       upadekṣyanti te jñānaṁ, jñāninas tattva-darśinaḥ 

Know (viddhi) that (tat) by reverent submission (praṇipātena), by 
thorough inquiry (paripraśnena), and by service (sevayā). The wise 
(jñāninaḥ), who are seers of truth (taƩva-darśinaḥ), will instruct 
(upadekṣyanƟ) knowledge (jñānam) onto you (te). 

35   yaj jñātvā na punar moham, evaṁ yāsyasi pāṇḍava 
       yena bhūtāny āśeṣeṇa, drakṣyasy ātmany atho mayi 

That (yat) having known (jñātvā), you will not (na) thus (evam) fall into 
delusion (moham) again (punaḥ), O son of Pāṇḍu (pāṇḍava); by which 
(yena) you will see (drakṣyasi) all beings (bhūtāni) without excepƟon 
(āśeṣeṇa) in your self (ātmani), and moreover (atho) in Me (mayi). 

Commentary: In Gītā 4.35, Kṛṣṇa declares that when true spiritual 
wisdom (jñānam) awakens, you will see all beings without excepƟon in 
your own self (ātmani), and simultaneously in Him (mayi, Kṛṣṇa). This 
statement establishes the central metaphysical vision of the Gītā: the 
non-difference (abheda) between the ulƟmate inner Self, the universe, 
and the Divine. 

1). The Core Meaning of BG 4.35 

 The Illusion of SeparaƟon Breaks: Before gaining wisdom, a person 
views themselves as an isolated individual separate from other 
beings and separate from God. This separaƟon is called moha 
(delusion/illusion). 

 The Self as the All-Encompassing Container: When jñāna dawns, you 
realize that the individual ego was a temporary overlay. Your true 
essence—the Ātman—is boundless, pure consciousness. Because it is 
all-pervading, it is exactly the same as in all creatures (bhūtāni), all 
beings actually exist within it. 

 The EquaƟng of Ātman and Kṛṣṇa: By staƟng that you will see all 
beings "in your self (ātmani), and moreover in Me (mayi)," Kṛṣṇa 
reveals that the supreme reality underlying your own innermost Self 
(Ātman) is idenƟcal to the Supreme Being (Brahman / Kṛṣṇa). 
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The Gītā's Formula: To see all beings in the Ātman is to see all beings in 
Kṛṣṇa. To see all beings in Kṛṣṇa is to see them in the Ātman. Everything 
rests in a single, divine substrate. 

2). How the Gītā Expands This Vision 

This theme appears repeatedly throughout the Bhagavad Gītā to 
emphasize non-dual percepƟon: 

 BG 6.29: "He whose mind is harmonized by Yoga sees the Self abiding 
in all beings and all beings in the Self; he sees the same everywhere." 

 BG 6.30: "For him who sees Me everywhere and sees everything in 
Me, I am never lost to him, nor is he lost to Me." 

 BG 9.4: "By Me, in My unmanifested form, this enƟre universe is 
pervaded. All beings exist in Me, but I do not dwell in them [as a 
physical dependent]." 

3). ComparaƟve Analysis: Gītā’s Universal Self vs. Arahanism’s 
Ontological Exit 

(1). The Gītā Model: Self-Denial, Surrender, and CollecƟve CelesƟal 
IntegraƟon 

In the framework of the Bhagavad Gītā (and broader VedānƟc/BhakƟ 
theology), individual autonomy is viewed as an illusion (moha) caused by 
the ego (ahaṅkāra). True salvaƟon requires: 

 Self-Denial & Surrender of Sovereignty: The pracƟƟoner surrenders 
individual will and personal agency (sarva-dharmān parityajya, BG 
18.66) to the Supreme Lord (Kṛṣṇa). Individual sovereignty is 
surrendered to align enƟrely with the cosmic order (cosmic dharma). 

 Joining the Divine Body: By seeing all creatures in one’s Self (ātmani) 
and in Kṛṣṇa (mayi), individual idenƟty is subsumed into a single, 
vast, spiritual body. The individual becomes a part of the whole—a 
single cell or instrument within the whole spiritual body. 

 CollecƟve CelesƟal Kingdom: SalvaƟon is framed as integraƟon into 
this supreme cosmic sovereignty. You do not leave the system; you 
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align with it, serve it, and merge your self into the collecƟve divine 
kingdom. 

(2). Gautama’s Path (Arahanism): Absolute Self-Sovereignty and 
Transcendental Exit 

In direct contrast, Gautama’s path (Arahanism) explicitly rejects 
surrendering personal sovereignty to any celesƟal monarch, supreme 
deity, or collecƟve cosmic body. 

a. Self-Sovereignty over Surrender (AƩadīpā) 

Gautama does not ask the seeker to surrender their agency to a supreme 
cosmic body or lord. Instead, the instrucƟon is to be an island unto your 
Self, a refuge unto your Self (aƩadīpā viharatha aƩasaraṇā). LiberaƟon 
is an act of supreme individual self-reliance and self-liberaƟon through 
wisdom (paññā) and effort, not a collecƟve surrender to a heavenly 
kingdom. 

b. RejecƟon of the "Source of the Universe" vs. The Noble Path of 
Brahmā 

The Gītā commits a fundamental error by conflaƟng Brahmā with the 
source of the universe, tempƟng seekers to dissolve into the impersonal 
cosmic substrate. Gautama’s ancient path to Nibbāna completely rejects 
the "source of the universe" while restoring Brahmā to His true, noble 
posiƟon. Brahmā is not the source of the universe. He is exclusively the 
source and progenitor of the cosmic mankind race. 

 Joining Brahmā is Good: Aligning with Brahmā—the ancestor and 
progenitor of human beings—is a high and beneficial path. Joining 
the Brahma group in higher-dimensional realms is a safe, noble way 
for mankind because the path to ulƟmate liberaƟon remains wide 
open within His lineage of cosmic mankind race. 

 The Earthly Prerequisite: To enter Gautama’s noble lineage, one 
must be a human on Earth who takes up the holy life (Brahmacariya) 
by joining the lineage of bhikkhus and bhikkhunīs. 
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 RejecƟon of the Universal Source: In stark contrast, dissolving into 
the universe and its impersonal generaƟve source is not true 
freedom but the ulƟmate death. 

A true seeker does not seek to dissolve into the source of the universe. 
Instead, by pracƟcing Sīla, Samādhi, and Paññā, a bhikkhu or bhikkhunī 
completely eradicates rāga, dosa, and moha, rendering all acƟons purely 
inoperaƟve (kiriyā).  

Upon the dissoluƟon of the final physical body of an Arahant, the 
purified CiƩa joins the high Brahma realms—specifically through the 
Pure Abodes Brahma heavens as the final threshold and "gateway." By 
passing through this gateway of the cosmic mankind race, the Arahant 
leaves the enƟre universe behind and exits into Nibbāna-Dhātu, the 
deathless realm. 

c. Individual LiberaƟon vs. CollecƟve Cosmic SubsumpƟon 

 In the Gītā: LiberaƟon is collecƟve inclusion—surrendering individual 
boundaries to parƟcipate in the ulƟmate divine sovereignty. 

 In Arahanism: Freedom is an individual, total exit from involuntary 
reincarnaƟon. One enters the holy life (Brahmacariya) by taking 
ordinaƟon as a bhikkhu or bhikkhunī, establishing Sīla, Samādhi, and 
Paññā to achieve the complete eradicaƟon of rāga, dosa, and moha. 

The Ontological Fallacy of Universal Substrate 

The ulƟmate trap of the Gītā lies in its fundamental cosmological 
confusion: it conflates Brahmā—the source and progenitor of the cosmic 
mankind race—with the impersonal, generaƟve "source of the universe." 
The Gītā tricks seekers into surrendering their individual desƟny to an 
impersonal cosmic engine under the guise of "divine union." 

Gautama’s ancient path to Nibbāna clearly separates the lineage of 
mankind from the source of the universe: 

 Brahmā is Not the Source of the Universe: Brahmā is strictly and 
exclusively the source, progenitor, and forefather of the cosmic 
mankind race. 
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 Joining Brahmā is Beneficial for UlƟmate LiberaƟon: Seeking to join 
Brahmā and His celesƟal group in higher-dimensional realms is a 
safe, noble, and worthy pursuit for mankind. The path to ulƟmate 
liberaƟon remains wide open for all cosmic mankind races.. 

The ConflaƟon of Brahma (The Progenitor) with the Universal Source 

The strategic conflaƟon of Brahmā (the cosmic progenitor and forefather 
of mankind) with the ulƟmate source of the universe, effecƟvely 
confusing ancestral/lineage ascension with absolute cosmic dissoluƟon. 

The Genealogy of Mankind vs. The Universal Engine 

A criƟcal disƟncƟon must be drawn between Brahmā—the grand 
progenitor, source, and forefather of the cosmic mankind race—and the 
source of the universe. 

 The Dual ComposiƟon of the Ātma and the Choice Facing Mankind: 

The ātma is a complex composite enƟty with a dual heritage—operaƟng 
as a morphogeneƟc informaƟon field populated by a fractal of the source 
consciousness of the universe: 

 The Brahmā: Brahmā is the source, progenitor, and high celesƟal 
Father of the cosmic mankind race. He imparts the 
morphogeneƟc informaƟon field—the structural blueprint, form, 
knowledge and lineage—that defines the ātma as the cosmic 
mankind race within the universe. 

 The Source of the Universe: The content that fills according to 
the informaƟon field—the underlying essence of mankind 
consciousness—is a fractal derivaƟve derived directly from the 
source of the universe, funcƟoning like a cosmic Mother. 

 The Two Divergent Choices for Cosmic Mankind 

Because of this dual nature, mankind faces two disƟnctly different 
direcƟons for spiritual alignment: 

a. The Path of Brahmā (Joining the Progenitor): Choosing to align with 
the Brahmā, the progenitor of cosmic mankind. Joining Brahmā and 
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His celesƟal group in higher-dimensional realms is a safe, noble, and 
beneficial path. Human beings on Earth achieve this by taking up the 
holy life (Brahmacariya) plus the lineage of bhikkhu and bhikkhunī, 
and Brahmavihara, the foundaƟonal value system as characteristrics 
of mankind race. The true home for cosmic mankind race is not in 
the universe but exiƟng into Nibbāna-Dhātu, the deathless realm. 

b. The Path of Universal DissoluƟon (Merging with the Source): 
Choosing to dissolve back into the Mother—the Source of the 
universe. This is the fundamental concept promoted in texts like the 
Gītā. Merging into the universal substrate strips away the noble 
human blueprint, and at the same Ɵme this merging of ātma back 
into the Source helps the evoluƟon of cosmological order. 

36   api ced asi pāpebhyaḥ, sarvebhyaḥ pāpa-kṛt-tamaḥ 
       sarvaṁ jñāna-plavenaiva, vṛjinaṁ santariṣyasi 

Even (api) if (ced) you are (asi) the worst perpetrator of evil (pāpa-kṛt-
tamaḥ) among all (sarvebhyaḥ) sinners (pāpebhyaḥ), you will completely 
cross over (santariṣyasi) all (sarvaṁ) evil (vṛjinaṁ) by the raŌ of 
knowledge (jñāna-plavena) alone (eva). 

1). The Analogy of the RaŌ of Knowledge (Jñāna-Plava) 

 The text uses the metaphor of a raŌ of knowledge (plava) navigaƟng 
a turbulent sea of evil and karmic debt (vṛjinam). 

 Regardless of past transgressions, spiritual knowledge operates as an 
vehicle that elevates the pracƟƟoner above the level of delusion, 
prevenƟng them from drowning in past karmic consequences. 

2). Absolute PurificaƟon Through RealizaƟon (Api Ced Asi 
PāpakṛƩamaḥ) 

 The Gītā asserts that past evil acƟons do not permanently disqualify 
an individual from supreme realizaƟon. 

 Once true knowledge awakens (becoming a Buddha), the 
idenƟficaƟon with the ego—the enƟty that commiƩed those past 
acƟons—is severed, neutralizing the binding force of past karma. 
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37   yathaidhāṁsi samiddho ’gnir, bhasma-sāt kurute ’rjuna 
       jñānāgniḥ sarva-karmāṇi, bhasma-sāt kurute tathā 

Just as (yathā) a blazing (samiddhaḥ) fire (agniḥ) turns (kurute) firewood 
(edhāṁsi) into ashes (bhasma-sāt), O Arjuna (arjuna), so (tathā) does the 
fire of knowledge (jñānāgniḥ) turn (kurute) all karma/acƟons (sarva-
karmāṇi) into ashes (bhasma-sāt). 

38   na hi jñānena sadṛśaṁ, pavitram iha vidyate 
       tat svayaṁ yoga-saṁsiddhaḥ, kālenātmani vindati 

Indeed (hi), there exists (vidyate) no (na) purifier (pavitram) in this world 
(iha) equal (sadṛśaṁ) to knowledge (jñānena); that (tat), one perfected 
in yoga (yogasaṁsiddhaḥ) spontaneously (svayaṁ) realizes (vindaƟ) in 
due course of Ɵme (kālena) within the self (ātmani). 

Commentary: In verse 4.38, Kṛṣṇa praises spiritual knowledge and 
wisdom (jñānam) as the ulƟmate agent of purificaƟon, detailing its 
relaƟonship with disciplined pracƟce (yoga): 

1). Knowledge as the Supreme Purifier (Na Hi Jñānena Sadṛśaṁ 
Pavitram) 

 Physical rituals, austere penances, and ceremonial baths can cleanse 
external contaminants, but only direct spiritual knowledge and 
wisdom (jñāna) eradicates the root cause of delusion (moha) and 
karmic bondage. 

 Nothing exists in this material realm (iha) that possesses equal 
purifying efficacy. 

2). MaturaƟon Through Yoga (Kālenātmani VindaƟ) 

 Knowledge and wisdom is not an instantaneous intellectual trick; 
it ripens organically over Ɵme (kālena) as the pracƟƟoner 
becomes perfected through acƟon and meditaƟve discipline 
(yoga-saṁsiddhaḥ). 

 When fully mature, this realizaƟon spontaneously manifests 
within the self (ātmani). 
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39   śraddhāvāṅl labhate jñānaṁ, tat-paraḥ saṁyatendriyaḥ 
       jñānaṁ labdhvā parāṁ śāntim, acireṇādhigacchati 

One who has faith (śraddhāvān), who is devoted (tat-paraḥ), and who 
has controlled the senses (saṁyatendriyaḥ) obtains (labhate) knowledge 
(jñānam); having obtained (labdhvā) knowledge (jñānam), one swiŌly 
(acireṇa) aƩains (adhigacchaƟ) ulƟmate peace (parāṁ śānƟm). 

Commentary: In verse 4.39, Kṛṣṇa outlines the three indispensable 
internal condiƟons required for spiritual knowledge (jñānam) to dawn 
and lead to ulƟmate peace (parāṁ śānƟm): 

1). The Triad of Readiness (Śraddhā, Tat-paratā, Indriya-saṁyama) 

 Śraddhā (Faith/Trust): The recepƟve trust in the teachings and the 
path, serving as the iniƟal opening of the mind. 

 Tat-paratā (Single-Minded DevoƟon): The unwavering prioriƟzaƟon 
of ulƟmate truth above all mundane distracƟons. 

 Saṁyatendriya (Sense Mastery): The restraining of sensory faculƟes 
(indriyas), prevenƟng consciousness from being scaƩered across 
external objects. 

2). Immediate AƩainment of Peace (AcireṇādhigacchaƟ) 

 Knowledge is not merely theoreƟcal; its immediate psychological 
outcome is absolute peace (parāṁ śānƟm). 

 Once wisdom stabilizes, anxiety and agitaƟon cease without delay 
(acireṇa). 

40   ajñaś cāśraddadhānaś ca, saṁśayātmā vinaśyati 
       nāyam loko ’sti na paro, na sukhaṁ saṁśayātmanaḥ 

The ignorant (ajñaḥ), the faithless (aśraddadhānaḥ), and the self-
doubƟng (saṁśayātmā) go to ruin (vinaśyaƟ); for the self-doubƟng 
(saṁśaya-ātmanaḥ), there is neither (na) this (ayam) world (lokaḥ), nor 
(na) the next (paraḥ), nor (na) happiness (sukham). 
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Commentary: saṁśayātmā - self-doubƟng 

The term saṁśayātmā (saṁśaya + ātmā) captures a specific ontological 
condiƟon: a state where the individual lacks knowledge (jñāna) of the 
true nature of the self/ soul-spirit (ātmā), causing consciousness to 
remain paralyzed in perpetual uncertainty, divided against itself, and cut 
off from its underlying, uncondiƟoned essence. 

Etymological & Structural Analysis 

 Saṁśaya (संशय): Formed from sam (completely, together) + śī (to lie 
down, rest). It denotes a state of internal equilibrium between 
opposing, irreconcilable posiƟons—chronic hesitaƟon, oscillaƟon, 
and self-paralysis. 

 Ātmā (आȏा): The soul-spirit, which possesses an enduring nature 
that survives the physical death of the body. 

 Saṁśayātmā (संशयाȏा): "One whose self-orientaƟon is governed by 
self-doubt." In Bhagavad Gītā 4.40, it refers specifically to the 
individual who lacks knowledge of the ātmā (soul-spirit), leaving 
their core self trapped in self-doubƟng skepƟcism. 

Consequences of Self-Doubt / No Knowledge of the Ātmā  

In Bhagavad Gītā 4.40, Kṛṣṇa outlines the severe trajectory for one who 
lacks knowledge of the soul-spirit and falls into self-doubt: 

 Ruin (VinaśyaƟ): The self-doubƟng (saṁśayātmā) goes to complete 
ruin (vinaśyaƟ). Lacking knowledge of the ātmā, spiritual trajectory 
collapses into total disintegraƟon. 

 No Grounding in This World (Na Ayam Lokaḥ): For the self-doubƟng 
(saṁśaya-ātmanaḥ), there is no (na) stability or fulfillment in this 
(ayam) world (lokaḥ). Without knowing the soul-spirit, every acƟon 
in physical life is crippled by hesitaƟon. 

 No Path to the Next World (Na Paraḥ): Nor (na) is there aƩainment 
in the next (paraḥ) world or higher realms. BereŌ of knowledge of 
the enduring ātmā, their trajectory remains bound to aimless rebirth. 
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 Absence of Happiness (Na Sukham): Nor (na) is there genuine 
happiness (sukham). Self-doubt eliminates inner tranquility, leaving 
the mind in perpetual turmoil. 

Self-doubt (saṁśaya) is the direct consequence of ajñāna—having no 
knowledge of the ātmā (soul-spirit). When an individual does not know 
that the ātmā has an enduring nature surviving the physical death of the 
body, they mistakenly idenƟfy with the fleeƟng body and mind-will 
(manas). Cut off from the unwavering reality of the ātmā, self-doubt 
takes root. Deprived of both earthly peace (ayam lokaḥ) and higher 
aƩainment (paro lokaḥ), the self-doubƟng person forfeits happiness 
(sukham) and descends into ruin (vinaśyaƟ). 

41   yoga-saṁnyasta-karmāṇaṁ, jñāna-sañchinna-saṁśayam 
       ātmavantaṁ na karmāṇi, nibadhnanti dhanañjaya 

AcƟons (karmāṇi) do not (na) bind (nibadhnanƟ) one who has renounced 
acƟons through yoga (yoga-saṁnyasta-karmāṇam), whose self-doubt is 
completely severed by knowledge (jñāna-sañchinna-saṁśayam), and 
who is firmly established in the self (ātmavantam), O Conqueror of 
Wealth (Dhanañjaya, Arjuna).  

Commentary: The Power of Ātmavantam and Jñāna 

 Severing Self-Doubt (Jñāna-sañchinna-saṁśaya): Direct knowledge 
(jñāna) acts like a blade, completely cuƫng through the doubt of the 
soul-spirit ātmā that paralyzes the unawakened mind. When an 
individual realizes that the ātmā (soul-spirit) has an enduring nature 
that survives the physical death of the body, the oscillaƟon between 
doubt and acƟon ceases. 

 Established in the Soul-Spirit (Ātmavantam): By shiŌing 
idenƟficaƟon away from the transient physical body and mind-will 
(manas) and remaining established in the ātmā, the individual acts 
without personal clinging. 

 Freedom from Karmic Bondage (Na karmāṇi nibadhnanƟ): AcƟons 
performed by an ātma carry no egoic moƟvaƟon and defiulements 
(rāga or dosa); hence, they generate no world-binding karma. 
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42   tasmād ajñāna-sambhūtaṁ, hṛt-sthaṁ jñānāsinātmanaḥ 
       chittvainaṁ saṁśayaṁ yogam, ātiṣṭhottiṣṭha bhārata 

Therefore (tasmāt), O Descendant of Bharata (bhārata), having cut down 
(chiƩvā) this (enam) self-doubt (saṁśayam) of the soul-spirit ātma 
(ātmanaḥ) residing in the heart (hṛt-stham)—which is born of ignorance 
(ajñāna-sambhūtam)—with the sword of knowledge (jñānāsinā), stand 
firm (āƟṣṭha) in yoga (yogam) and arise (uƫṣṭha)! 

1). The Heart (Hṛd) as the Seat of the Soul-Spirit 

 The Repository of Accumulated TransmigraƟon: The heart (hṛt) is 
not merely a biological pump; it is the spiritual anchor—the seat of 
the enduring soul-spirit (ātma). It holds the aggregate storage of 
past-life experiences, latent tendencies (vāsanās), and deep karmic 
impressions accumulated across saṃsāra. 

 The Brain vs. The Heart: The brain operates as the real-Ɵme 
processing unit for the current lifespan—constantly recording, 
updaƟng, and uploading current life experiences and sensory data 
into the central soul-spirit seated within the heart. 

 DisrupƟon of the Physical Seat: Because the heart serves as this 
primary spiritual anchor, disrupƟng or removing the heart basically 
disconnect the soul with this world, or kills the person. The 
foundaƟonal informaƟon stored within the new transplanted heart, 
seat of the new soul-spirit gradually asserts itself, expanding outward 
to override the brain's structure and manifesƟng as shiŌs in 
personality, memory, and behavioral traits from the heart donor. 

2). Slaying Doubt with the Sword of Knowledge (Jñānāsi) 

 The Instrument: The force capable of severing this doubt of the soul-
spirit ātma is jñānāsi—the sharp blade of knowledge. 

 The Mandate (Yogam āƟṣṭha uƫṣṭha): Once the sword of 
knowledge slashes through the ignorance of the soul-spirit ātma, the 
pracƟƟoner stands firm in union (yogam) with the ātma and arises 
(uƫṣṭha) to fulfill their duty, and ulƟmately joining the celesƟal 
Sovereign God aŌer dissoluƟon of the body. 
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Chapter Summary: Vaishnavism 

In Chapter 4 of the Bhagavad Gītā (Jñāna-Karma-Sannyāsa-Yoga), Kṛṣṇa 
lays down a theological foundaƟon for Vaishnavism, directly framing 
Karma Yoga—acƟve, duty-bound engagement in worldly affairs—as 
foundaƟonal for spiritual liberaƟon into the celesƟal realm of Vishnu, 
explicitly contrasƟng it with the total renunciate path walked by Bhikkhus 
and Bhikkhunis from Gautama the Supreme Arahant’s lineage. 

Key Themes of Chapter 4 in the Vaishnava Framework 

1). The Primacy of Kṛṣṇa as the Supreme Avatāra 

Kṛṣṇa establishes himself not merely as a teacher, but as the supreme 
deity who descends to Earth (avatāra) to protect dharma (teaching) and 
destroy unrighteousness (4.7–4.8). Knowledge (jñāna) in this chapter is 
directly Ɵed to understanding Kṛṣṇa's nature including his divine birth 
and acƟviƟes; knowing his true nature frees the pracƟƟoner from 
rebirth, drawing them into his eternal realm (4.9). 

Brahmā is the progenitor of the cosmic mankind race—the ancestral 
lineage and progenitor fathers (PrajāpaƟs) of mankind on Earth—
Kṛṣṇa/Viṣṇu does NOT belong to this Brahma group. 

a. The Brahma Group: Progenitors of Cosmic Mankind 

 Nature: The Brahma realm/beings represent the high-Ɵer, luminous 
ancestral progenitors who populate the universe. The goal of aligning 
with the Brahma holy life (Brahmacariya) is to join this ancestral 
group in the Brahma heavens (which serve as a stepping stone 
toward ulƟmate liberaƟon, as the Pure Abodes reside in the 4th 
jhāna realms). 

 Scope: These ancestral beings, including Brahmā and his offspring 
(PrajāpaƟs) including Manu, represenƟng only a Ɵny porƟon from 
the vastly different life forms in this universe including insectoid, 
animaloids etc.. 
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b. Kṛṣṇa / Viṣṇu: A Transcendent Theological Overlay 

In the Bhagavad Gītā (e.g., Chapter 10, Verse 12, where Arjuna addresses 
Kṛṣṇa as Paraṁ Brahma), Kṛṣṇa is idenƟfied as surpassing the Brahma 
lineage, tradiƟonally translated as "Supreme Brahman" or "UlƟmate 
Reality," and is the absolute, supreme source of the universe and gods. 

 Nature: In texts like the Bhagavad Gītā, Viṣṇu/Kṛṣṇa is framed not as 
a member or progenitor of the Brahma family, but as a transcendent 
Avatāra or absolute source (Parabrahman) posiƟoned outside and 
above the enƟre structure of the progenitor ancestral groups. 

 SeparaƟon: Kṛṣṇa explicitly claims in the Gītā to be the source from 
which even the progenitors (Maharṣis and PrajāpaƟs) emerge 
("Neither the hosts of gods nor the great sages know My origin, for I 
am the source of them all" - BG 10.2). 

In later iconographic tradiƟon, Viṣṇu and Kṛṣṇa are represented in 
humanoid form—Viṣṇu as a four-armed cosmic figure and Kṛṣṇa as a 
two-armed youth—but in the earliest Vedic literature, their physical 
descripƟons look very different. 

Viṣṇu in the Veda (Ṛgveda) 

In the Ṛgveda (the oldest Vedic layer), Viṣṇu is not depicted with a 
detailed physical humanoid body like later statues or painƟngs. Instead, 
he is described primarily through dynamic cosmic moƟon and natural 
aƩributes: 

 The Three Steps (Trivikrama): The primary characterisƟc of Viṣṇu in 
the Ṛgveda (e.g., RV 1.154) is his taking three giant strides across the 
universe (trīṇi padā vichakrame), measuring out the terrestrial, 
intermediate, and celesƟal realms. 

 Youthful & Vast: He is called yuva (youthful) and bṛhat-śarīra (having 
a vast or immense body), but without specific facial or limb part. 

 Herder/Protector Aspect: He is called Gopā (guardian or protector of 
creatures/cows), establishing an early themaƟc connecƟon to 
protecƟon and oversight of beings other than humans. 
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The Vedic hymns focus on his funcƟon (pervading space, supporƟng the 
heavens) rather than physical features like skin color or facial structure. 

Later Vedic & Epic DescripƟons 

As the literature moves from the core Veda Samhitās to the Epics 
(Mahābhārata, Bhagavad Gītā) and Purāṇas, the depicƟon transiƟons 
into a specific, highly refined humanoid form: Four-Armed Viṣṇu (Catur-
bhuja): Represented with four arms carrying four symbols. Kṛṣṇa iniƟally 
appears in a standard two-armed human form as a charioteer. However, 
in Chapter 11, he reveals his Viśvarūpa (Universal Form)—a mulƟ-faced, 
mulƟ-eyed cosmic body echoing the Vedic Purūṣa Sūkta. 

In summary, Viṣṇu in the early Veda is a cosmic force measuring the 
world rather than a carved figure; the explicit humanoid framework 
develops through the Purūṣa concept and reaches its full 
anthropomorphic form in the Epic period. 

2). Karma Yoga: AcƟon Without Clinging 

Rather than abandoning physical acƟon, Kṛṣṇa instructs Arjuna to 
perform mandatory duty (svadharma) without aƩachment to the fruits 
of acƟon (karmaphala). 

 The Mechanism: AcƟon performed as a selfless sacrifice (yajña) 
dedicated to the Supreme Lord does not bind the actor (4.14–4.23). 

 The TransformaƟon: InacƟon in acƟon, and acƟon in inacƟon (4.18) 
allows a householder or warrior to parƟcipate in social and worldly 
structures while remaining internally detached from the world. This 
makes ascension to the CelesƟal Heaven of the Vishnu possible. 

3). The Weapon of Knowledge (Jñānāsi) to Drive AcƟon 

As concluded in verse 4.42, the ulƟmate purpose of acquiring jñāna 
(knowledge of the self/soul-spirit) is not to abandon one's worldly post, 
but to slay the doubt of the soul-spirit ātma (hṛt-sthaṁ saṁśayaṁ) that 
causes hesitaƟon. Knowledge serves as an instrument to clear mental 
paralysis so that the pracƟƟoner can stand firm in union with the ātma 
and arise to fight (yogam āƟṣṭhoƫṣṭha). 
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Vaishnava Karma Yoga vs. World-Renunciate Arahanism 

The acƟve, engagement-focused doctrine stands in direct contrast to the 
world-renunciate path of Arahanism pursued by a bhikkhu or bhikkhuni 
from Gautama’s lineage: 

Dimension 
Vaishnava Karma 
Yoga (Gītā Ch. 4) 

Renunciate Arahanism 
(Path of Bhikkhu) 

Primary 
Stance on 
Worldly 
Roles 

AcƟve Engagement: 
Fulfilling social duƟes, 
governance, or 
warfare as a sacred 
offering while 
relinquishing 
aƩachment to results. 

Complete RenunciaƟon: 
Leaving behind 
household life, family 
Ɵes, and social roles to 
live as a homeless 
bhikkhu/ bhikkhuni. 

View of 
Physical 
AcƟon 

AcƟon itself is 
neutral; binding 
effects (karma) are 
neutralized by 
performing duty 
without desire. 

Physical, verbal, and 
mental acƟviƟes 
generate ongoing Ɵes to 
the world; the path 
emphasizes restraint, 
and minimizing worldly 
entanglement. 

Role of 
the 
UlƟmate 
Ideal 

Surrender and 
dedicaƟon of all 
acƟons to the 
Supreme Avatāra 
(Kṛṣṇa) to reach 
Vaikuntha / Kṛṣṇa's 
abode. 

Direct culƟvaƟon of Sīla, 
Samādhi, and Paññā to 
eradicate rāga, dosa, and 
moha. 
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Dimension 
Vaishnava Karma 
Yoga (Gītā Ch. 4) 

Renunciate Arahanism 
(Path of Bhikkhu) 

The Final 
ResoluƟon 

"Arise and Act" 
(Uƫṣṭha): Knowledge 
serves to ignite 
righteous acƟon 
within the social 
order. 

The mind (CiƩa) 
disenchants all worldly 
phenomena (nibbida), 
fades off all worldly 
passion (viraga), 
liberates from the world 
(vimuƫ), to exit saṃsāra 
to Nibbāna-Dhātu. 

 

While Chapter 4 uƟlizes the sword of knowledge to cut down doubt for 
the purpose of stepping into the baƩlefield of life, the renunciate path of 
the bhikkhu uƟlizes paññā to cut all worldly bondage enƟrely, viewing 
physical and social structures as transient manifestaƟons to be 
transcended rather than maintained. 

 

 

 

 

 

  


